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INTRODUCTION

The yardstick for measuring any moral foundations in an African culture can be viewed
through their various religious beliefs and practices. The one that best exemplifies this is theAfrican Traditional Religion (ATR), which can be seen in the five main structures of the (ATR)which has the belief in God, the Supreme Being at the apex, followed by the belief in divinities,the belief in spirits, belief in ancestors and belief in mysterious powers such as magic and

medicine and the present day significance. It is important to note that the five structures providedthe basis for the assertion that Africans are in all religious because religion is an expression of a

relationship between individuals and God. The Yoruba according to J.S. Mbiti, B.Idowu and
others unarguably posses a conception of supreme deity which they call "Olorun", (The Owner
of Heaven), Olodunmare (One who has superlative greatness, the everlasting majesty upon
whom man can depend), Eleda (the creator), Alaaye (The ever living), Elemi (The Owner of
life), OI oye ori (The Owner or controller of this day or the daily happening).

1 Parrrider asserts
that "the Yoruba sees everything as coming from God and at the end, it will return to God
thereby accepting fate whether good or bad. Moreover, these attributes shows that the Supreme
Being in African culture is regarded as the ultimate reality, and a religious object."2 After all,
they constantly mention Hirn in prayers and in time of difficulties.

It is commonly believed by Africans that God created divinities to fulfill specific function
assigned to them, they also stand as intermediaries between God and Man. For instance, Esu is

the divinity of mischief, which can make things difficult for mankind. Sango, Orunmi)a, Orisa-
n1a amongst others are also assigned for a particular function. The belief in Spirits occupies a

prominent place in Africa especially the Yoruba, they believe in nature Spirits and Human
spirits.
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Also, the human spirits which can be classified into two; the long dead and the recentlydead ones. They are ghost spirits and the spirits of Abiku. It is believed that the spirits if thosewho recently died are still around and are visiting their families. Some are harmful as theywander around and some steal into the womb of the pregnant woman, they are referred to asAbiku.3 The ancestors are believed to still be part of their family which they have left physicallyand can also take new forms through reincarnation. The belief in these structures listed above
contributes to the moral conducts of individuals; this is not to say that all members in the
community are moral but some who know the consequences of obeying them yet still disobeyand they get punished in different ramifications and these are those who constitute the bad and
evil people in the society.

According to Adewumi, "this structure have amalgamated into what we call the legalbodies in our present society now with this",4 it is not only the structures which are invisible, it
also helps to cross check the moral conduct of the individuals and the legal bodies such as the
legislative, executive and the judiciary which represents arm of government that help keeps
individuals in check.

The major rationale behind this research work is to examine the ethical implication of
Yoruba culture to human society, the communal life of the Yoruba people and to examine the
various problems associated with morality and ethics as a result of communal life of the Yoruba
people. Tiris is to enhance the main thrust of this study which is set to see how religion affects
the moral and ethical foundation of the Yoruba culture.

The secondary sources of data collection were explored from text books and internet, also
the scope is limited to the religious belief and the moral conduct of an individual in a
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community. In attaining this, analytical method was adopted. This was adopted in order to give aconceptual analysis of the core issues associated with morality in our contemporary society.
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CHAPTERONE

HISTORYOF THE YORUBA PEOPLE
Origin of the Yoruba People

The Yoruba people of whom there are more than twenty five million occupy the south western
corner of Nigeria, the Yoruba people are one of the largest ethnic groups in West Africa. The

majority of the Yoruba languages are found inhabiting in Nigeria, these languages vary from one
culture to another in other words their intonation and pronunciation of some words distinguish
them from other group. By one's intonation and pronunciation one can really tell where a person

belongs. "The oral history of the Yoruba describes an origin myth, which tells of God lowering a

chain down at Ile-lfe, which came Oduduwa, the ancestor of all people, bringing with him a cock,
some earth, and a palm kernel".' The earth was thrown into the water, the cock went in and

scratched it to become land and the kernel grew into three branches with sixteen limbs,

representing the original sixteen kingdoms. According to Atanda as cited in Oguntomisin, "Ife is

where the founding deities Oduduwa and Obatala began the creation of the world, and directed by

the paramount Deity Olodumare. Obatala created the first humans out of clay while O duduwa

became the first divine king of the Yoruba".2 However in history, there have been problem of

sources as to where the Yoruba people came existing sources and the tendency by oral traditions.

They agree that they came from Ile-Ife but have different creation story for instance, Stride and

Jfeka argued that "the Yoruba claims that Olorun the Supreme God, adhered his son, Oduduwa, to

climb down from the heaven on a chain with three items" .'They further stated that "Oduduwa

scattered a handful of dirt over the ocean, thus creating Ile-Ife, and then put a cockerel on the land

which dug hole'' .40duduwaplanted a palm nut in the hole and from there sprang a great tree with

sixteen branches representing the families of the early Yoruba states.



Like We reiterated, the origin of the Yoruba people can be termed the Ife Traditionwith its many variants, claims that the ancestors of the y oruba people came from heaven: Theywere sent by the most High God (Olorun or Olodumare) to create the earth and human beings. Asrecorded by Afolabi, ''these ancestors were Obatala, Oduduwa, Obameri, Obawinrin etc. in whichOlodumare made Obatala the leader" .5 There are also two accounts of Oduduwa. It is also in
history that Oduduwa manoeuvred Obatala and became the leader following two accounts of
assumption of leadership by Oduduwa. In one account, according to Atanda as cited inOguntomisin

, "leadership fell on Oduduwa by default. Obatala the original leader was said tohave been drunk with palm wine and slept off, and so Oduduwa assumed the leadership to executethe mission given to him by Olodumare. In another version, Oduduwa used force to wrest
leadership from Obatala".6This account points to a fact that Obatala has already established
himself in office before Oduduwaarrived to displace him. Whichever account we want to use, it
posits that Oduduwawas the aggressor and Obatala the victim.

Another creation account is that proposed by Rev. Samuel Johnson got from the historians
to the effect that the Yoruba people originated from Mecca in Arabia. They are said to have sprung
from Lamurudu one of the kings of Mecca whose offspring were; Oduduwa, the ancestor of the
Yoruba, (as well as) the things of Hogobiri and Kukawa, two tribes in the Hausa country".7 They
fefi Mecca, the tradition asserts, in consequence of a civil war which broke out in that country
following the rose oflslam. Afier travelling eastwards of Mecca for ninety days Oduduwa with his
children settled down at Ile-Ife.

Another creation account is dream from the water of Sultan Bello of Sokoto in

1824 to Clapperton who publicized it.

2



The
inha?itants of this province (Yoruba) originated from the remnants

of the children of Canaan, who were of the tribes of Nimrod. The causeof their establishment in the west of Africa was, as it is stated, incons':quence of their being driven by Y arooba, son of Kha tan, out ofArabia to the western coast between Egypt and Abyssinia. From thatspot they advanced into the interior of Africa till they reached Yorubawhere they fixed their residence. On their way they left a tribe of theirown people. Thus it is supposed that all tribes of the Sudan who inhibitthe mountains are originated from them as also are the inhabitants ofYaory,8

New Hypothesis of Origin

The theory of origin had to develop in the cause of time and new scholars to expand the
previously held notion of the creation theory. The starting point of the origin of the Yoruba peopleis the emergence of Yoruba as a district language. Thus, Yoruba people originated from
somewhere in West Africa and not from Mecca or Egypt. This is because the Yoruba language is
classified by linguist among the Kwa group of the Niger Congo family of languages. The speakersof other Kwa group of languages such as Ed o, Igbo, and Ewe etc must therefore be indigenous to
an area of Niger Congo river systems. And that of course means West Africa, in the geographical
sense.9 The new hypothesis displaced the rotion that the Yoruba people did not emanate from
Egypt or Nubia rather have been in existence before the advent of Oduduwa. They were not only
indigenous to West Africa but also they may have inhabited their homeland and immediate
neighbourhoodsince the dawn of their history. As Akinjogbin posits, the lkedu tradition, oldest Ife
tradition of origin relates that "Before Oduduwa, between 93 and 97 Kings reigned at Ile-Ife". 10

Taking an average length of 20 years for each reign. In other words, monarchy and organized
society had existed at least for about 2000 years before the advent of Oduduwa which is dated
about the 10tl1 century B.C. This suggestion has been termed reasonable when it is remembered
fr I.

·

t' 'dence the time suggested for the emergence of Yoruba as a distinct language is
om mgms 1cs ev1 ,
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within 2000B.C. - I 000B e d
.

·
• an can equally say that the Yoruba people existed between theseperiods. 11

Yoruba Art and Culture

The Yoruba people can be classified as very talented in tenns of Arts and Crafts. Theirwork of art consisted of terra coitas, bronzes, monoliths and stone carving.12which were veryunique and doubt was at first expressed by some whether the works were within the competence ofAfricans by the first Europeans who encountered them not until renowned scholars of art such asBernard Fagg, Frank Willett, etc have come to appreciate the fact that these works of art were
indigenous achievements. 13 In which its excellence and beauty can be compared with what was
produced by the classical Greeks. There has not been history how the art industry developed
except that of the discovery and the use of iron which was thrown in Nok area in the Niger Valleyand modern Nigeria by 2"d century B.C. They created metal tools and weapon such as machetes,
axes and hoes. These tools made it easier for the Yoruba to farm the land. They planted crops
including yam which is the most important food for the Yoruba in their Homeland of Nigeria.
Potters, Blacksmiths, Carver's leather and Bead weavers are important to Yoruba society because
they all contribute to the economy. The goods that they produce are made to be used and also have
great artistic value. Music and dance are also in Yoruba culture for those living in Nigeria as well
as in Diaspora. Yoruba music and dance are used for many different occasions in life such as

religions, festivals, royal occasions and entertainment. Yoruba traditional musics focus on Yoruba
deities. Drums and singing are the main elements of Yoruba music. Instruments such as metal bells

(Agogo) and wind instrument are sometimes used.
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Yoruba Religious Belief

The Yoruba according to B. ldowu, possess a conception of supreme deity which they callOlodumare connoting one "who contains all the complexities of the world or has the fullness orsuperlative greatness, the everlasting majesty upon whom man can depend".14 They believed thatthe universe and all that is in there - man, animals, Plant etc as well as its governing principleswere created and controlled by this Supreme Being. It is believed that he is up there in the sky withhidden messengers, the angel supervising and controlling man actions and inaction on the surfaceof the earth which they call Orun and the angels who perpetuate His orders in heaven (Orun) andearth (Aye) which the Yoruba people believe that they are invisible and calls them Emi airi
(unseen spirits) which contact on the basis that man himself is made up of two elements. "Ara"
(body) and "Emi" (soul or spirit). The physical and the spiritual respectively amongst other thingslike "eye" (blood). It is believed that when a man dies, his soul joins or returns to the spirit world
from where it emanated from while the body decomposes into dust of which it was gotten from
and that is why the Yoruba do not lay emphasis on the earthly or physical appearances of a being
rather emphasis is laid on the value of a being, what comes from a being and on that grounds the
person is either regarded as a good person or a bad person. It is important to note that the Yoruba
religion comprises Islam and Christianity, which include the belief in Orisa and the primordial
divinities who were deified.15

Like we reiterated earlier, according to Awolalu, the Yoruba people believe in one
S B

·

the creator of all things and he is vehemently called "Olorun" (The Owner of
upreme emg,

heaven or the Lord whose abode is in heaven), "O!odumare"(one who has superlative greatness or

h b. pot) Eleda (creator) Alaaye (the ever-living),Elemi (the owner of life),
the one who as a 1g ,
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Oloye oni (the owner or contr II f h"0 er o t 1s day or of the daily happenings).He further stated that therevealing attributes given to h" H .

.
.

. .

1m. e was hailed as umque, immortal, omnipotent, ommsc1ent,righteous, holy and transcend t16 Al ·

·

·

en • so m the mode of wishes or prayer which the people hadAwolalu has given good exa
J

•

f¡ •mp es. or people gomg to sleep, the usual prayer was "Olorun so wamo jo" (may God watch over us till day break) and for those going on a journey, the prayer was"Mo fi Olorun sin yin o" (I pray God may go with you). Parrinder asserts that "the Yoruba sees
everything as coming from God and at the end it will return to God thereby accepting fate whether
good or bad, God is still God".17

The people only call on the Orisas in time of crisis that they see as intermediaries for
guidance as to what to do to please Olorun, They believed that crises were brought by forces of
evil while forces of good fortune were also under the ultimate control of the Supreme Being who
manipulates these forces through the spirits. The objects of Orisa varied from relativistic. For
instance the Yoruba worship the Earth (Ile) because it was believed that it was used to mould man,
provide habitation for him, was used to grow food which sustained him and it is also in it that
man's body would be buried when he dies. He further stated that"lagoons and the sea were also
worshipped by those living near them because it was believed that the spirits in them provided fish
for food, prevented river accidents, and supplied barren women children examples are Yemoja,
Olokun, Osun amongst others. Certain trees like the Iroko tree, "Ayan" and "Omo" were believed
to be the abode of spirits".18 Mountain and hills serve as protections in some places, where the

spirits in them were also regarded as source of fertility to crops and human beings for instance

Olumo in Abeokuta, the Olusunta in Ikere-Ekiti, the Orosun in Idanre, the Oke-Iragbiyi in Iragbiyi
and the Akolu in Eruwa became local Orisa. Apart from those Orisa's associated with natural

¡ those that pertain to man himself such Orisa include Ori (head) wasphenomenon there are a so
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worshipped. It required no shri b . .ne ecause 1t lives in man and is usually worshipped in cases ofunusual and chronic ill-lucks Th ..
· e spmt of the dead which they believed is mortal and watchesover th0Se that they have left behind particularly his or her children and those related to them.According to Awolalu "Man ·

·t l'k h
. . .

.

• spm I e ot er spmt 1s personified as Orisa and would have to beconStantly propitiated and worshipped. Failure to do so could make him, like other Orisa, angryand malevolent. For these reasons, families had shrines for worshipping the spirit of their deadancestors."• 19 So also if he is an hero he will be worshipped not only by her family but all thosewho came or he has rescued, some of these heroes came to have national significance in Yorubaland and cut across town and state boundaries they include, Obatala, Oduduwa, Ogun , Sango,Orunmila and Esu. It worshippeddue to their contributions they made when they were alive. For
instance, Obatala was worshipped because of the myth associated with the creation of human
beings; Ogun was associated with iron which purports to the fact that all that has to do with the use
of iron must worship him. Oduduwaand Sango are worshipped over the political fortune oflle-Ife
and Oyo respectively. Orunmila was deified for his reputed wisdom, which was being used
through !fa oracle to unravel the mysteries of the future and to ascertain the wishes of the other
Orisa. Esu erroneously translated as Satan of the Christian concept or Shatian of the Muslim faith
was a messenger and whatever sacrifices they made to appease any of the gods, the pattern that

belongs to Esu should be set aside for him because it is believed that without Esu the dynamics of
ritual would not exist. Apart from Esu, the desired effect of sacrifices to the Orisa could by
thwarted by the "Alajogun" (warrior-spirits).20 They are bearers of evil and distress to mankind.

Whenever man erred, the "Alajogun" brings prescribed punishments as appropriate. These include

(tr bl ) Epe (curse) Arun (disease) and Ileu (death). Also evil groups of human
Ofo (loss), Oran ou e ,

t f Alaiogun· these are Aje (witches) and Oso (male wizard) which canbeings served as the agen s O " '
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known for tending to give sp
·

¡ 22ecia names to each twins. It is usually believed that some twins areable to bestow happiness brin
I h' g Wea t and good health for their families and the community whilesome bring disaster disease and d th Th .

.

' ea • e very first to come out 1s called Taye/fa1wo (the first totaste the world and second ·

s II d K h'
.

I ca e e mde (the one that comes after the first). Taye bemg bornfirst is considered as the youn tw· h' Id · ·

·
ger In, 1s e er Kehmde 1s supposed to send out his partner to seewhat the outside world look like. As soon as Taiwo has given a signal by crying, Kehinde will

follow• Keh in de is supposed to be more careful, more intelligent and more reflective, while Taiwo
is believed to be more curious and adventurous, more nonchalant than Kehinde. Twins were
considered of pre-natural origin and raised emotional reactions. In ancient times, the Yoruba used
to reject and even sacrifices new born twins but as it is now are not only accepted and welcomed
they are anticipated because women feel it eases them the stress and pressure of undergoing labour
twice and having their stomach protrude twice in an interval of six months or a year. Their birth is

an occasion of great rejoicing, feast are organised for the whole community and even of

neighbouring villages if the twins are children of prominent member of the tribe.

On the third day, a visit is paid by the parents to the Babalawo of the community. Through
the interpretation of the Ifa oracle which includes not less than 1,600 sayings, he is able to drive

out whatever evil spirits may threaten the new born twins. He instructs the mother of the twins on

what colour the twins should wear or avoid. The Babalawo is important to the twins because he

that could make one of the twins or both of them to die if they are said topossesses power

d d ·e powers that would ruin their parent and the society.possesse emom

The y oruba believe that twins share the same soul, when a newborn twin dies the life of
. •

d because it would be disturbed for the balancing of the soul which theythe living one 1s m anger

.

h T vade the danger, a special ritual is carried out after consulting theboth possess m toget er. 0 e

9



be countered by Oogun (medicine) b t th
•

·

u e concept Ogun supersedes medicine, it also involvesmystical, pre-natural powers that rest in the hands of a group called Babalawo (the father ofmysteries) in care 0fifa or Adahunse (medicine man). Both of them were capable of repelling anyattack of the Alajogun and the witches by their incantations and medicinal preparations which canbe worn or carried they may take the form of Oruka (ring), !timpa (amulet), ado (small gourd),lgbadi (girdle) and lkobore (wrapped needle). It might take the form of incision of marks on thehead and body usually called (Gbere).

The duties of the medicine man went beyond countering or neutralizing the forces ofthe Alajogun and the witches. He also made curative and preventive medicine as Awola!u posits.

The professional skill of a medicine man includes cunning,alleviating and preventing disease as well as restoring and
preserving health. In many case he is a diviner, a priests,well as a manufacturer of charms (and) drugs. He has themeans of ascertaining the causes of aments, misfortunesand death.2'

There are also evil medicine men which the Yoruba call Ologun ika, they are the
sorcerers. Medicine making also involved the use of magic by tapping the primary force of
nature that is believed was created in the universe by Olodumare.

•

h d f th family but we will start with the living arrangement of the
The man 1s the ea O e

f h fl ·1 is usually the most senior male member and the men are
Yoruba family. The head O t e ami Y

.

h 'fe having a separate room. The Yoruba present the highestnormally polygamous, with eac WI

.

Id (4 4'¼ fall maternities). It is believed that the high frequencydizygotic twinning rate m the wor · 0 0

depends on the consumption of special species of yamamong the Yoruba people largely

.

ry important for the Yoruba and they are oftenSubstances. Twms are vecontaining oestrogen

8



Babalawo, a wooden (small) figure
.

IS carved as a symbolic substitute for the deceased twin, aninitiation of the living twin is usuall dY one to the carved image called an effigy until it grows ofage to know the truth on the co t f b
' n rary o oth the twins die, Effigies are made called "Ere lbeji"and would be placed at a com r f th he O e ouse and would be treated like living ones bathed andclothed on a regular basis in ace d "th h .or w1 t e popular Saymg "Dead Ibeji's expenses are expensesfor the living". The mother of the d d tw· ·

·
· · ·

ecease ms are accordmg to customs enJoys certain pnvdegein the society where they belong which is relative.

Many Yoruba scholars have elucidated the meaning of !fa. Some of these scholars include
William Bascon, Olufemi Taiwo amongst others. According to Taiwo, "lfa is a system of
divination based on 16 basic and 256 derivative figures (Odu) obtained either by manipulation of
16 palm nuts (]kin) or by the toss of a chain (Opele) of 8 half seed shells".23 Ifa is a special

divinity among the Yoruba. The Yoruba believe that it was Olodumare who sent !fa forth from the
heavens and who charge him to use his wisdom to repair the world. The wisdom, knowledge and

immunity with which Olodumare endowed !fa account for I fa's pre-eminence among the divinities
in Yoruba land which can be seen from Ifa nickname, :Akerefinu - sogbon" which is translated in

English to connote the fact that Ifa is reputed to be among the youngest gods, yet Ifa is endowed

with unfathomable knowledge. Ifa transcends the limit of human understanding as it is possible for

!fa to reveal simultaneously problem and solution barricading human destiny and can also see the

future as to what will become of a person ifhe or she continues a particular lifestyle. According to

'k' " tu e like we reiterated earlier is that Ifa possesses wisdom due to !fa'sTaiwo, the stn mg ,ea r

.

d ot ask the client to affirm a faith in Ifa before or during or afterknowing, the Ifa pnest aes n

• f Ifa to know a client's fate is not affected by the non-membershipconsultation also the capacity 0

• •

d that is why !fa is frequently consulted when things are notof a supplicant in the Ifa traditwn an

10



going the way they are supposed 10 ti
.

. .or
mdiv1duals, groups, or society as a whole.24 This promptsus to list the various Ifa that exist Th .

· ere is !fa for lhe individual, called Ifa-eni, Ifa-egbe (societyor club), Ifa-ilu (town, nation, count ) 1?
.

.ry, ,a-ipo (that ofholdmg an office) among others.Our focus would be on !fa eni as Segu Gb d
.

.n e egesm posits

w:;en
the clients

e?ter the house of the !fa priest, he salutes him
tank expres?es ? :,v1sh to "talk with the divinity". !fa priest thena es out his d1v111ing ch ·

d 1

•
'

fi f .
am an ays 1t on a mat or a rapper trayrant O the client. The client whispers his problem to a corn or acowry_ shell and

dr?ps it on the !fa instruments. Alternatively,the_ client_ could pick up the divining chain or the Ibo andwh1sp_er his problem it directly. In either case, it is believed thatthe
w1she? of the client's Ori (God of predestination who knowsthat what 1s good for every person) have been communicated to!fa who will then produce the appropriate answer through thefirst Odu which the !fa priest will come when he manipulates hisdiving chain.25

We choose to talk on !fa eni (that which deals with individuality) because individuals
encounter problems all the time and which is also the most common form. Whenever a society,
nation or country has a problem it would actually take the prominent ones in the society to go and

inquire what the problem is or rather delegate somebody or appoint someone to do that for them

which actually happens when there is an epidemic or disaster which they strongly believe a

solution would be proffered and the source and causes of the problems would be exposed, giving

them preventive measures against a reoccurrence of that problem.

The Babalawo on dropping his divining chain or cowry which scatters on the mat, makes

.

h" h
·

t" e might install fear into the client by the Babalawo constantly glaring atan expression w 1c m un

.

d h" h he thereby explains to the client and question are asked on whatthe cham he casted own w 1c

.

"d d where necessarily the client would be asked to placate theand how to avert such mci ence an

gods using sacrifices. ·
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In history, there has been tw .

.0 stones
concemmg the concept of destiny. They are seen inOgegunda and in Ogundameji ln the £ .•

0rmer, 1s told the story of how Ori (the bearer of a person'sdestiny, is prenatal chosen in Orun (heaven) and how once chosen, it is irrevocable. It is the storyof three friends - Oriseeku (the s fo •on o gun), Onleemere (the son of !ya) and Afuwape the son
Orunmila). After Obatala had fi ·

h d
1

·
•

•ms e mou dmg thetr bodies, they were asked to go to Alaja, the
heavenly potter of Ori to choose th ·

o ·

Th · ·

' e1r n. ey were warned not to cut their Journey for anyreason and after choosing their Ori they should proceed to the earth. Oriseeku and Orileemere did
as they were told but Afuwape thwarted the instruction and went off to see his father when he got
to his father, he met some diviners with him who advised him to carry out some scarifies in order
for him to choose a good Ori and he did. Before getting to Ajala, he encountered some obstacles
which he successfully overcame and went forth choosing a good Ori and he became successful. ln
the latter, the gods were asked if they are willing to follow their aficionado to the grave, none of

them agreed not even Orunmila the prominent figure among them. They concluded that it is only a

person's Ori that would go with him to the grave which is true because the head is never cut off

before they are buried except in mysterious accidents where the location of the body is difficult to

find and if at all they find fragment of the body, it is buried. Therefore, the story concludes that no

Orisa blesses a person without the consent of his or her Ori. Because the Ori is an individualistic

property.

b Oblems in history as to how man acquires the Ori, according toThere have een pr

. . •

¡ b acquired in various ways i.e. Akunlegba(one that will kneel toAthcan conceptmn of On, t can e

•11 kneel and be given to) Ayanmo. Some have asked whether it iscollect) Akunleyan (one that wi

. .
.

s man's lot on earth whether he will be successful depends on the Oriby choice. The On determme

can also change his or her Ori by performing somewhich he choose while in heaven. A person

12



sacrifices. Also it is believed that the type of character exhibited by somebody changes his or herdestiny for instance a person Who has a good destiny to put it better bright future gets influencedby friends and ends his life in jail.

..
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CIIAP'fERTWO

DEFINING MORALITY AND THE COMMUNAL LIFE OF THEYORUBA PEOPLE.

The term morality is derived from th L .

,e atm 'moralitas" meaning to manner, character, and
proper behaviour. Morality is the dif!i t' ·

f ·
•eren 1at1on o mtent10ns, decisions, and actions between those

that are "good" and those that are "bad" 1 M 1·
·

·

. .. • ·
• ora 1ty 1s widely known for its relat1v1ty because 11 1s

not the same for every human culture and any culture without a modicum of morality, such culture
will collapse. It is also, simply the observance of rules for the harmonious adjustment of the
interest of the individual to those of others in the society. According to Wiredu, "Morality is used

to mean two things, to say an action is moral we mean that action is morally right and to say an

action is immoral we mean such an action is morally bad".2 To define morality, a person will use

the rules or habits in line with the right or wrong he or she follows because morality is the quality

of being in accord with standards of right and wrong conducts or a system of ideas that fall into

h J M l 'ty 1·s needed for adiustment in any society for attaining the morallyt at same category . ora 1 ,

. • ·

d" "d I nd in the community at large. Morality cannot be discussedaccepted behaviour m the m 1v1 ua a

ti to ethics or moral philosophy as others might put itextensively without an adequate re erence

d" 1 branches of the discipline called philosophy thatwhich is a branch amongst the four car ma

d ts in a very different way.studies human behaviour and con uc

k d "ethos" which means character. Ethics
.

d fr the Gree wor
Th d Ethics is denve om

e wor
conduct.4 Or the systematic study of the

normative science of human
can be defined as the

.

1
a as cited in Owolabi, Ethics is a

I I According to Agu an

f th mora aw.
fundamental principles o e
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systematic reflection upon human b h
.

e av1our with reg d har to ow they ought to behave and whatthey ought to do. Ethics however h .
, as no univoca! defi 't•mi ion. It has been defined in various waysby moral philosophers

depending h
.

'
on t eir

underS!anding of what philosophy itself is. Forexample, the philosophers of the analyr 1ica school define it as the branch of philosophy whichhelps us to clarify moral terms and conceptss.

Ethics is concerned with the uest' .q Ion of right and wrong in human behaviour. It deals withhow men ought to behave and wh it ·

.

' Y IS Wrong to behave m certain ways and right to behave incertain other ways. In other words Eth' tud' • •

, 1cs s 1es the reasons why certam kmds of actions aremorally right and commendable.

According to Omoregbe, Ethics is the branch of philosophy that helps us understand which
ways of life are worth following and which actions are right or wrong. Good and bad or right and
wrong actions are known in classical moral philosophy as "virtue" and "vices" respectively. Hence
the British philosopher, Thomas Hobbes defines Ethics or Moral philosophy as "the science of
virtue and vice". Jt is also defined as the branch of philosophy which deals with "the morality of

human actions".6 Williams Lille defined it as "the normative science of human conduct".7 Ethics

h
·

d f h t' consequences of bad actions and the approbation that follows
t erefore rem m s us o t e nega 1ve

•

k t this J'unction is what makes an action right (good) or wronggood deeds. The question to as a

.

h
· Id be buttressed afterwards. Ethics can be classified(bad) which ethics tries to examme, t is wou

into three aspects.

i.

ii.

iii.

Normative ethi5?(,.; \,.
e'"_ .v.-?.,

Descriptive
eth1_c?""'?,<"J0,\!

• 'X,.•\
Meta ethics .?_,,,

'
._,.

"
;, \

,.f,,,,,,. .• ·'\

·,

17



Normative Ethics

This aspect of ethics deals with the nonns, standards or principle of human behaviour.r,,foreso, about the practical means of
detennining a moral course of action. It is concerned withquestions as to what is the moral standard. What is good or right? Which actions are worth

rejecting? Normative ethics is also referred to as prescriptive ethics because it prescribes what
ought to be rather than what is, for example, if one says killing is bad, it would be unethical to say
he hates it or because it is against God's law. For a proposition to be ethical it must be backed by a
reasonable argument that is based on moral considerations. For instance, one should say killing is

bad based on the fact that it destroys a man's worth and it is not a good deed to take someone
else's life because he can't create it.

Descriptive Ethics

. .

th"cs1·s also known as comparative ethics, is the study of people's beliefsDescriptive e 1

.

h
. .

existing moral trends in order to ascertain what and howabout morality. It deals wit exammmg

.

b. ective of descriptive ethics is to discover the nature ofpeople feel about them. The maJor O
1

..
.

1. ? Would bring forth different opmrnns from· what 1s mora 1tymorality For instance the que5t10n
.

'

d h and eveey one is entitled to tell ore see things differently an eacdifferent people because peopl

d'ffi t opinions to be taken ashat the I eren. It also discovers w
say the way it appears to him.

. Th' means that values, interests and.

descriptive ethics. is
. Th· gives nse toexpression of morahty · IS

raising moral actions.
.

. the course of app. .

"d ais confhct methical principles of md1v1 u
.

18



Meta ethics

This aspect of ethics deals with the
1

·

•ana ys1s of ethical terms as good, evil, obligation, duty,

.

ciple moral, or immoral etc. to convey a m
1

• •
.

.
.

.

pnn '

ora op1n1on 1t 1s required to have an understanding
of moral term used. Meta-ethics sub divides into two; they are "naturalism"and "Anti-naturalism".The former explains or defines moral goodness in terms of natural objects while the latter maintainthat moral goodness is not a natural property that can be ascribed naturalistic terms and conditions.The central problem in meta-ethics is the problem as to what precisely we mean when we say thatan action is good or bad. How do we define a good action? It is concerned with issues andquestions about morality as opposed to questions within morality. However, problem arises in

philosophy when we fail to clarify the concepts we want to use and thereby using them
ambiguously as Tom Regan rightly puts it.

If we do not have a clear understanding of the
mea?ing

of
"'.ords,will not have a clear understanding of our quest10n, and if we

we
.

will not counta answers to
do not understand our question, we

f t'ons that ask
.

1 t in the case o ques Ithem, this is especial Y rue

F r example whether the useh. ·s morally wrong. 0
'

whether somet mg I

d t nd what violence is, how
. ifwedon'tunersa

s

of violence IS
w?ong,

'der the question of its morality.can we even begm to cons1

I lysis and clarification for instance,
.

need for conceptua anafl. t there 1s aTo resolve con JC s,

1.
.

that the dispute relies solely. ent without rea izmgd
. moral d1sagreem

f

two people may be involve m ª

h' is referred to as the field 0in use. Meta-et icsd the terms
.

th t

on the fact they have misunderstoo

h' sorts to resolve the confusion ameta-et 1cs. of ethical terms,inquiry that considers the meanmg
.

.

use of a word.arises from the inappropnate

19



Relationship between Ethics and
Morality

The relationship between ethics and
¡·

•
.

.mora lly Is s1m1lar to the
relationship between logic andthinking or relationship between

theology and religion. This shows that the latter is the basis forthe former ethics itself before study port
h

.
.

•

rays we ave a sense of morality itself as old as creation.Their etymological term "ethos" and "moralitas"
respectively are identical both words referring tocustomary behaviour. Morality is looking at how good or bad our conduct is, and our standardsabout conduct. Ethics is used to refer to the formal study of those standards or conduct the term"moral" has two meaning, a moral and immoral.9 We say for example free rational being is amoral being. In other words, man is by nature a moral being. This means that a man is subjected tothe moral law and is morally responsible for his actions. An ethical or moral person is one who

struggles with his or her actions will have negative effect on others.

The other meaning of the term "moral" is opposed to the term "immoral". This
11 bad Or morally evil we say for example the criminals are living immoral

term means mora Y '

lives.

fi 'f of ethics as the systematic study of morality or the
It is apt to say from the de m mn

.

lationship between the duo. Hence, we can't
. .

h 5 that there 1s a refundamental moral principles s ow

.

Id have no meaning. We can also see the
.

of ethics or else it woudiscuss morality outside the scope
.

f of ethics posed by J.KJ'ty following the charactens 1csethics and mora 1relationship between

'fi d thics into six;Ayantayo. He class1 1e e

I. Business ethics

2. Medical ethics

th' s3. Educational e ic

20



4. Politicalethics

5.
Engineering ethics

6. Economic ethics

Business Ethics

Business ethics deals With m
1ora rufes and norm d

l

.s un er Ymg business activities such as

buying, selling, manufacturing and distribut" fIon ° goods and services.Medical ethics

This is the aspect of Ethics th t d
1

.a ea s With medical practises that have to do with theapplication of medical knowledge to solve human problems such as abortion, artificialinsemination, blood transfusion, euthanasia amongst others.
Educational ethics

Educational ethics is concerned with oral rules related to the process of imparting knowledgein people. Every aspect of education raises moral questions of good and bad, For instance, studentsare not supposed to cheat in their exams, they ought to read and prepare for it. Lecturers should not
be biased in grading student's papers among many others.

Political Ethics

1 issues about making which will ensure good
This aspect of Ethics ruminates on mora

the ruled have specific moral rules to follow. Forgovernance. In this sense, both the rulers ªnd

instance election result should not be falsified.

EngineeringEtl1ics

21



This deals with practica] a 1.
•

PP •cation of en .

.

gmeermg service ¡¡ h
it affects people's well being. s or t e benefit of humanity as

Economic Ethics

This deals with moral
1ru es

associated with .

allocation of science material and human
resources for the benefit of the public F .

· or
lnStance, hoarding of food materials in order to make

them scarce and amassing more profit wh .
.en It IS released is morally Wrong.Consequently, from the

our daily
activities is surrounded by ethics the notio f 1.

n o mora 1ty, we can therefore say, that ethics ormorality is a social enterprise that has no boundary A I M •

.

• s ong as an lives, he shall be talking aboutethics.10 Morality as we have seen so far i

·

I

·

h ·

·

s universa m c aracter m other words; 1t revolves

above char t
·

·

ac ensttcs of ethics, we can see that all

around every aspect of our life. Before an action can be said to be right or wrong, good or bad,there must be a criteria for judging such actions that would either justify a person in performing
such an action or refrain such a person from doing the action. For instance, under situation ethics,

a hungry man who steals from a rich man's table to feed himself has done nothing wrong to be
punished because is stealing was justified based on the fact that he needed to preserve his soul
from dying which is the ultimate virtue according to Aristotle and other medieval philosophers.

h h
·

t t steal drugs because he can't afford it to give to hisMoreso, a man who goes to t e e em1s o

b h has the desire to save his wife. We are of the viewdying wife has done nothing wrong ecause e

. . his wife then he has done nothing wrong but if afterthat if the man actually succeeds m savmg

.

'fi th she still dies, then the man has done. . .

it on hrs w1 e enstealing the drugs and adm1mstermg
. .

, eans of survival without a Just cause.so .

he had deprived another man s m
methmg wrong because

. J'k k'lling stealing under any.
.

st such behavmurs I e I
,O · · thics is againn the contrary, the chnst1an e
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. cumstances according to what is w .

.

elf

ritten m the Bible ".

. Thou shall not st al" "Th h II

•11" This actually brings us to Wh t e , ou s a not
k1 .

a
exactly is the moral standard?For the christian ethics, the ten

commandments ar the e moral standards which preach
living among each other, helping the ne d .e Y, paying tithes, do not be greedy to mention but few.

The Bible stands as the moral standard i thn at whatever the Bible condemns, the christians also
condemn and whoever does not condemn h

•

.
' e is seen as immoral, so also the Muslims according tothis set of believers. The Holy Quran is the m

1 dora stan ard and they as followers of Mohammedmust condemn whatever He condemns Ho h
•

. .

· Wever, t ere 1s a vanahon in ethical opinions as to howwe can differentiate a right action from a wrong action. A central theme with all these views is theproblem associated with it, for instance the Christian ethics which sees the Bible as the moralstandard would only appraise actions advocated by the Bible and rejects all actions that is contra¡yto it. The problem with this kind of view is that some people do not believe in God, for example,
the atheist and the agonistics do not know any moral standard and would do anything they feel is

right. The intuitionist who also believed that adequate knowledge about a thing can only be

derived from intuition not the sense experience because it is fallible and therefore cannot be

·

ther words people's intuition conflict and "intuition
trusted. It differs from person to person, m o

,

. .

h. h of two conflicting intuition is correct". 11

someoneitself provides no way of dec1dmg w rc

" . . .

b d" while another following his intuition might sayfollowing his intuition might say kilhng 15 ª

..

ht be either right or wrong dependmg on the
" .

.

I k both of them m1gk1lhng is good" on a closer oo
,

.
.

.

d of a vibrant reader or writer would be.

that pops up m the mmperson's orientation. The queStIOn

. .
· ·

come from?Where does this funct10n mtuttIOn
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I

(

What makes an Action Morally Ri hg tor
Wrong?An action can be rnoralJ .

.Y right if it is in cr .

. .

. edence with the divine command theory
This pos1t1on however 1s the major p bl .

·
ro em m the stud f ·

Y O ethics. The question of what is the
Divine command theory? ls it written b Y ª man of God? p

I

, . .eop e s op1mons are different. Some
people feel that actions are right or w brong ecause they feel so; this view is known as the
conventionalist theory in ethics.

Conventionalis .

.

.
m is a practice derived from the conventionalistmovement in ethics; this theory holds that wh t k .

.

.

a ma es an action nght or wrong 1s because ofsomeone's saying or believing that it i Fs so. or example, to the
conventionalist, what makesmurder morally Wrong is because someone says or believes that it is wrong. But "Conventionalistdisagree among themselves as to who says so does the job". 12 A conventionalist theory is thedivine command theory as stated earlier. It holds that "an act is right or wrong because God saysthat it is". So they would argue that murder is intrinsically bad. Another conventionalist theory is

"Ethical Relativism". This position holds that right or wrong actions are detennined by the society
they fall in because societies vary from each other, what some societies might consider wrong
might be right for another society which brings forth "culture shock" especially seeing something

• ·

th eople of Eskimos who offer their wives as means
very strange for the first time. For mstance e P

. .

b
.

y ruba culture in a nutshell the culture of society
of entertaining their visitors, which is ª ta 00 m O

'

.

This view also holds that there cannot be only oneA is different from the culture of society B.

they might be found, Ethical relativism is
.

bl t all men wherevermoral standard that is apphca e O

•. fi ds himself. Therefore, no acts are mI nd also situation one mlargely affected by time, P ace ª

ood or bad.themselves morally right or wrong, g

if it is the yard stick for measuring. .

the divine command theory
However, problem hes m

.

t ( ne that does not believe in God. w of an atheis o
.

oing to be vie
morally right actions then what is g
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or any supernatural being), He Would know What
morally right and .

. .

mmand theory prohibits kill in d Wrong for instance. The d1vme
co

g an
adultery A .· n atheist would d fi .!ly wrong because God

.

e mitely not see these actions as

mora
condemns ,t but •

hm,g t feels it is b d ·r .

.

.

a
I and only 1f he feels so and it

on this ground that Christopher Agula .na posits that "it is th .

d' .e m 1v1dualand not God's or society's
that makes an action right or wrong" 13

It .
.

• IS important to say that moral actions are right actions
and non moral actions are actions that are rno

11ra Y wrong. Hence, it is necessary to make a
distinction between moral actions and non-

1

•

.
mora actions. A moral issue or actions are those whichinvolve differences of beliefs and not a tt f .rna er o preference m other words, as moral disputewould involve a factual disagreement (or a disagreement in belief). Oral issues are those whichinvolve a specific kind of experiences i.e. a special kind of feelings such as religion or aestheticfeelings (some people think they arise from conscience). In ethics, when we are talking about

rightness or wrongness of an action, we have to raise questions on the moral standard of the pointof view of right and wrong. An action can be right viewing it from a different perspectives, an
action can be right absolutely or relatively, legally, divine or spiritually, circumstantially,

·1 fi
·

lly
14

Every actions is unique consequently the same kind of action
customan y or pro ess1ona .

,

.

h
.

II ituations whether an actions is to be considered good or
cannot remam normally t e same m a s

,

. . .

h
. .

erformed an example is a fàmily that was scattered
evil depends on the situation m whic it 15 P

d d taken to a camp in Wales, the wife too was
.

Id A man was capture andunng the second war war.

.

d the children were all scattered. The man,
.

p in Ukrame ancaptured and taken to a pnson cam

.

G many and after weeks of searching, hed he went back home to er
,however, was soon released an

d sperately looking for her.h h's wife was and they were e

d 'dea w ere ,found his children but ha no 1

•

d where desperately looking"
·1y were together agam an

.

that her 1am1News got to his wife in Ukraine
. 'fthe person is critically ill or pregnant

two conditions. First, I
for her. But she could be released on
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.0 the case of women. Mrs. Berger de 'd
1

' c1 ed to b
. ecome pregnant so th h

0 back to her family. She arranged 'Ih
at s e could be released and

g w1 one of lhe guards to makecondition was medically verified and h
her pregnant and he did, hers e Was released dan she Went home t

.
.

h ti
I

told her husband how she got out of . 0 Join er ami y andPflson and the husband r
.

.

. . .
. P arsed her action. The question posed

at this JUnctmn 1s that, 1s her action mo li
.ra Y Tight or wrong? 1s

According to the divine com dman theory what she did was profane because it is
written in the "book' "thou shall not commit ad

1
,, •

•
u tery which she did to set herself free fromprison. My position is that she did the right th· ?

hmg 10r er to see her family again and also onthat long run preventing her husband from
committing d It b .a u ery ecause he might probablythink she is dead or maybe she has gotten another family elsewhere.

Moreover, like other philosophical problems, this problem has not been resolved,whether morality is a function of passion or reason. They have separated into two camps each
arguing for each side, those arguing for reason will be called the "rationalist" for convenience
they include, Aristotle, Plato the Stoics, Thomas Aquinas, Baruch Spinoza and Wilson on the
other hand, those arguing for the passion, these are the philosophers who are not rationalists

they include, Hobbes, Hume, Nietzsche, Schopenhauer, Rousseau, Pascal, Kierkegaard and

Unamuno.

d d whether morality is a function ofreason orPlato was the first in history that canten e

th Ir. artite of the soul which are in three• · ·

to focus e 1Pthe passion. He started by brmgmg m

..
. .

d( th higher emotions) and the appetitive
( n) the spmte easpects, namely, the rational part reaso '

. .

1 I'£ t. f lf-disciphne to hve a mora i e, o
morality m tenns o sePart (lower emotions). Plato sees

.

d the strict control of the. .

passion un er.

. this means brmgmghve a life of self discipline ªnd
.

h se chariot is being driven
analogy of a chanoteer w o

reason. To buttress his point, he gave an
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d

.

en by two horses. One of the ho
riv

rses
represents the h' hig er emoti ·

ontrolled while the other horse represe f ons is tamed and easily

e

n mg the lower e .

.

,

motions is Wild and intractable The

latter is said to always lead the chariot
·aStray because it ·

.

is not tamed thereby making the

charioteer which represents
(reason) diffi

1icu t to control. Mor r .

.

a ity, according to Plato is reason.
The questwn as to whether

morality is th fu .e nction of rea
hson or t at of the passions was

answered by Aristotle, a follower of Plato Th .. e passion leads to astray, and anybody who
follows the dictate of the passion will be led ·

t
1

.10 0 vu gar and immoral ways such a person,
According to Aristotle, "A man who lives

according to th d" ta f .
.

.

e 1c te o passmn will not listen toarguments intended to dissuade him from doing so"_
16

The stoics whose slogan was "live according to reason" went further than Plato andAristotle. For man to live happier and a mora/ life, he must eradicate passion because thepassion leads to astray because an irrational elements in man's nature. Moreso, according to
Spinoza, Man is enslaved by the passions and moral progress is nothing other than progress in
librating oneself from the servitude of the passion.

The irrationalists are of the view that morality is not the function of reason, but of the

I d t God and to live a moral life. All of them see

heart. For it is the heart that ea s man o

.

t ·t better as he contends that morality is of the
morality as the function of feelings. Hume pu s 1

.

d ought only to be slave of the passions,
passion and not of reason. He opines, "Reason is, an

d bey there moral judgment". Hume saysffi than to serve an oand can never pretend to any O icer
.

t feelings andcalculation but on sent1men s,b d on rationalmoral judgments are not ase

. " is a rational animal" he.

ct1·ng Aristotle's saymg man.

.

U uno re1eemotions. For Miguel De nam '

.

fi eling not reason, "I do not·mal is the passion- e
from the ani

. .

argues that what distinguishes man

h that which differentiates.

e animal. Per apsan affectlvknow why he has not been defined as
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im from other animal is feeling rather h
h

t an reason· th· ., is view toas would be seen afterwards". 17
an extent is also problematicThis position seems to be the .

appropriateof the oth .er two view ·is a conglomerate of both the passion s, m our own view, manand reason and to lack
·

one of these would d t st

existence. According to Migue] De Una~ e e.. ,uno what dº r .is mguishes man from the animals is the
Passion

not reason but on a close scrurmy, we would se th hºe at 15 arguments are a debased
form of an argument. I feel that only the pass· .

.
.rons 1.e. feelmg JS a striking similarity between

man and other animals because we as human s protect our young ones from harm if we can,
and so also all animals sort to protect her young O ?

b
•nes irom emg devoured by other wildanimals and the only thing they lack is reason. Experience has shown that the young ones tendto mate with their own mother to bring forth other seeds. Unamuno was right in saying that itis only humans that smile and weep but failed to realize that weeping and smiling is an

integrated product of reason and emotion. It is because man is a blend of reason and the
passion and that is why he weeps and smiles. He says i do not know why he has not been
defined as an affective animal. For Hume, "Reason is the slave of the passion that it can claim

no other functions than that of serving and obeying them".18 This proposition necessarily

free and rational beings. Morality would be meaningless
points to the fact that men are

fr he opines "it is certain, he says, "that ifaccording to Walter T. Stace, if men were not ee as

. med with what men ought to do, andh
Id b no morahty concet ere is no free will; there co u e

.

free If men were not free, 1t19 h. supposes that men are .What they ought not to do". T is pre
.

thing right or.

h an individual domg some
Would be impossible to blame, praise ªnd pums

Wrong.
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fbe Individuals in the
Yor11ba Cohl

ID11nityThe word for an
individual or a Person ·

yIh oruba is "En· ,,
two meanings, firstly the

nonnative . 1Yan but these tenns havemeaning and last1 h .

"
.

y t e literal
meaning. The fonner

indicates, the moral
standing of the hum b

.an
emg wh •

h

• .

0 Is t us
detennined as (either) falling

short (or hvmg to the
expectation) of Wh t

.

a It takes to be
recognised as such". The concept

"Eniyan" consists of four
elements Which .are crucial to its

existence, these are Ara (body),

Okan (mind), Emi (soul) and Ori
(head) Ac d"· cor mg to Segun

Gbadegesin, "Ara" is a

"physical-material part of the human being it includes th t
I d

·

,

e ex erna an mtemal components:
flesh, blood, heart, intestine etc". 20

the second element is "Okan".In Yoruba language it appears to have a dual character. On the one hand it isacknowledged as the physical origin responsible for the circulation of blood, and it can be thusidentified on the other hand, however, it is also concerned as the source of emotional andpsychic reaction". 21

The third component is "Emi" (soul). This is the non-physical aspect in man rather.

't I "t
.

I
.

mortal because it does not die rather returns to the Supreme Being when

spm ua ; 1 1s a so 1m

rful because it can be said to make vengeance on those
Eniyan dies. It is said to be very powe

.

!so referred to as the life giving agent.
that tonnented it while it was one earth. It rsª

.

"Ori" Ori has a dual nature, on the onet fa person/Emyan ·Finally the fourth elemen °

.

fi

'

h b d and on the other hand, 1t re ers to
.

h d which rest on t e o Y 'hand, it refers to the physical ea

's fate on earth.

.

Eniyan 's destiny which states man

. .

6th edition third definition isd Learner's D1ctwn?O fi rd Advance

b ¡
·

to a

According to the -?-º ---

h
•

things and e ongmg. "the feeling of s armgh mmumty as

• ·

I arrangement

ll¡ore plausible it defines t e co

'ty is a social-pohtica

,

commum
.

.

live" therefore agroup in
the,.plac_e wh?re you

' .
,

•'.I?.
i

.... ,' '-....?,;· '

.'· />i·:•; >,,) ,.,
Ai-•-?,.- t;;1/"'y' '/, / 29



I

I

suallY
made up of peers, group of pers

u

.

on, Who are linked togethe .

hicb are not necessarily biological. • - r by
interpersonal bonds

w

=1d
therefo re,

Predicted on th .

1,elongings of people with
commun I e social being and

a
Values, Which serves as the fi d

.

ommunalism which defines and guid . oun
at1onaJ basis for

e

es social
relations in the form of attitu

that should exist between
individual ¡-

.

des and behaviourivmg together in .a
community who not only share a

social life but also a sense of common good Th· e
community n' 0 matter how viewed is larger

than any institution within it such as the schools
'

' mosque, church market etc. And therefore it
is apt to say that individual in the

community is tied b .

.Y communal 1s greganous and they do
not believe in isolation, the individual makes up th .e

community and the
community makes up

the individual. Hence, the well being of the
community1 ·s ft d d

·
o en use as a etermmant of thewell being of the individual, even though the converse does not always hold. This is becausenot everybody in the community contributes to the societal well being for instance in theYoruba community there are deviants, miscreants and those that are insane, who contribute

negatively to the community. For a man/woman to be regarded as a prominent member of the
community he/she must have created a niche for himself and must have distinguished himself

·

·

h d t of that community, the personalities of
m various way by contributing to t e a vancemen

. .

nment in the sense that, the society must be
members of the society are also part of his envrro

.

0 social functioning.
22 To elucidate this

able to count on its members to contnbute t

.

ed for me to start with the originh unity there 1s a nerelationship of the individual in t e comm '

. .

f h individual which is also called forf .

·s the main ongm o t e
0 the individual. The famrly 1

. hild is not owned
h Yoruba community, a e· tation In t econvenience the family of onen ·

b b arrives into the waitingh "ld is born the new a y
·

d.
.

. When the e 1

in
IV1dual!y but collectively.

.

•n the household serve as
.

d elderly wives J

Id Experiencehands of the elders of the househo ·

30



'Jwives, they see that the new
baby is d r

mi

e
IVered safe¡,,

d, an the IJlothe .
.

l·,oy. The OOby is 001 gi,o, to o, moth ' " '" ., ""'•• .,_,

dei

er after birth
e)(cept

during br t ti .

•,. m thec•oor'?w;,,,,
hosh,oa•, "' ""'"• .. '-by

'

m,u..,..., .,., m •

•
•

,
•

•
0 ers and Who/e lot of others

,

Iuding sem or sister s n 1eces and cous. i.
'

me

ms.
nence, a child .Who

rnisbehaves is corrected

·mmediately and may be
Punished by any of th Id

'

• ' "'· Th;, ""'""•
or?,,.,,,,,°" °"

?gins in the family finally gets into the larger .

community Where the child is further exposed

to the display of selfless efforts by others to UpJ'fl th
.

.

1 e
community having a fist-hand

experiences of her adults, have
contributed to the Welfiar f h'ld h

e o e
i ren, ow women and men

moo th, ''""' ,ad how w""º• •isk thei, t;,0 ? "" •• ""•"""' """"• ""'
""• o.y lh=,et,., aow ,., •• "'•••oity " "'" ""bom '""., Mbiti "''"• """'"
,, =••,i? and the iodi,;a?, whia, hos "'""" , eamm""'' """"'

•moog ..,.,
'"'º" "'""'"" of

comm""•lism, "I= °"'"? wo •s '"' sioee o? is thoref? l •••
end expresses the strong dependence of the individual on his

community.23The structure of traditional Yoruba society is communal. This means that the.
.

.

d th ·

cip/e of common OWnership of land,

organisation of socio-economic life 1s base on e prm
.

.
.

d trai Nigerian subsistence economy for

Which is the major means of production m a non-m us i

.

't ut to any individual (adult) of that

instance, the
community owns the land and gives 1 0

of it which purports to the solidarity and

community whenever he needs to make use

11 d "owe" which beseech
.

there is system ca e

"'••ity;, th, Yo,.OO comm•mty. Moreso,

, . ""?th
.

cooperative endeavour, or ms
,

p

·r, task through eJr

eop/e to
help one another on speci IC

hi ·n which is given
.

h I from ot ers

, .

.

fi but requires e P

''''"• • 'º"" o, d,.,;ng • fores< fo, =

bim mo is "1kd '""'
.

'ty that is whenever

¡
I

d o=,p=•

1

ee
Y by others in the community base O

k Another kind of mutua1

·

the tas •

le
11,

•

are called to he p m
1//

respond. Sometimes sons-m-law
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o0peration among the Yorubas is kn
e

own as "Aro" .
. A b m the forrn of

association. mem er may ca!J Upon the a standard
co-operativegroup to help hirn hweeds. He only has to feed the Partici arvest or Plant or clear thePants and later on h arvest also be e II d 2

This does not mean conflicts bee a e upon to help.
4ause they are d'ffiI erent people and rnay be

somehow, as it can be seen in the proverb " offendedanother man's rn .
.

eat Is another man's poison" but
avenuefor resolution of conflict exist

among the Yoruba co •
. .

rnmumty as elders are willing to
intervene reconc1hng the dispute Parties on the .

basis of the
cornrnunity's accepted moral

principles.

Morality and Ethics in western a d
• •

n non Western societies wJ1ere similar importance inhuman social and interpersonal behaviour are under the necess·ty fth d' f ·
1 o e a ?ustment o mterestamong the individuals for convenience the community detennines what constitutes the goodlife of the individual, and the concept of right and wrong. In others words, the communityprescribes norms, values and give meaning to the life of the individuals. Each person like we

reiterated earlier is a representative of not only himself but for his or her family and what
he/she is doing or not doing well will affect him and his family which would change people's
perception about them in the society for example one is expected even in the pursuit of his

own interest to be careful not to tarnish any trndition laid in his family.

f orality in the Yoruba culture, some ethicalTo have a good grasps of the nature O m

and they are "Ese", "Eewo". HEgbin",concepts have to be discussed. There are numerous

.

h "E wo" 2s this is interpreted to meanh Starting wrt e
'"Abuku". "lbaye", "idaa" among ot ers.

h'b't d by the Supreme Being, thet b . lation to things pro z z eª 0o in English language tn re

ods or ancestors to repel the
. the offerings meant for the gancestors, for instance, consummg

hat have been offended. Yet
the unseen forces te

t be made to0nsequences sacrifices have 0
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th r is "Abuku" which
literally tran

1

ano
e

s ates
"blemish" I

.

· n the Yoruba
understanding of

rality to act against moral
expectations is to exh'b•

,.
< <! O •?a!

blomw,, ••d Wilt fu, i,..,?,
be shy, as a consequence, to raise their Voices in ub]i .

.

.

p e 10
Participate m the discussion of

mmunity affairs. In fact, to have such a blemish •

be

w

'·' < '""""by •fromm,.,? wm, =•,
peer

or holding a responsible office in the
community.Religion as a Factor in the CommunalLife of the YorubaAccording to J.S Mbiti, Africans are religious in all things when he opines:Because traditional permeate all department oflife,

There is no formal distinction between the scored and the
secular, between the religious and the

non-religious,
between the spiritual and the materials areas of life.Whenever the africans is, there is his religion. He carried
it to fields where he is sowing seeds or harvesting a newcrop; he takes it with him to the beer party or to

att?n? afuneral ceremony; and if he is educated, he takes
r?hg1on

with him to the examination room at school or rn theuniversity; if he is a politician he takes it to the house ofparliament. 26

From Mbiti's quote, it is obvious that the individual in the Yoruba community

b in Bolaji Jdowu's structure of

.

.

f religion as these can e seen
cannot do without a modicum 0

the African traditional religion.

'th the first is the belief:To start w1

i. The belief in God

ii. The belief in divinities

iii. The belief in Spirit

iv. The belief in ancestors

21
.

d medicine..

fmag1c anv. The practice o
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individuals and God.

It is important to note that the five struct Ures Prov'dAfi'icans
are in all religions becau .

.

1 ed the
basis for th .

se
religion i e assertion thats an ex •

Press1on of .a
relationship betweenThis is the belief that the S upreme B ·

.

eing is called Othelgbos, and Oludumare by the Yo b
Yarne by the Akans, Chukwu by

ru a to rnention but a few. He isall things, the world. The sustainer regarded as the rnaker ofs and ruler, the giver of life who is . . ..heaven and on earth. He is a Supre above all d1vm1t1es inme Judge and controller of h urnan deS!iny. These attributes
shows that the Supreme Being in Afr' lean culture is r degar ed as the ultirnate reality and a
religious object. After all, they constantly .

.
.

'

mention Him m prayers and in time of difficulties.These are man-made in the sense that they a
·

·re maintained by human beings.

Beliefs in Divinities

It is ubiquitously believed by Africans that God created the divinities to fulfil
specific functions, and owe their existence to Him as they have no existence of their own and
have no absolute authority. Their authority is delegated from the Supreme Being. They also

stand as intermediaries between God and man each of them can be regarded as "head of

departJnents" because they own particular job. For instance, 0gun is in charge of metallic

substances and all activates connected with metals. Sango is in charge of thunder, Ile is

.

d d ctivity These divinities include 0ri-nla,associated with agriculture, fertihty an pro u ·

.

d' inities would be discussed.Orunmila, Sango, Esu, Olokun only some or this iv
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0runmila

orinSJl•Dla

This among the Yoruba i ths e

Arch-divinity l-I .'b'J' · e 1s
believed t h

'th the respons1 1 1ty of creation f h O ave been saddled

w1

o
teearth d" . an the

moulding of hu
ometimes called Onsa

mori-rnori" A d . man frames. He is

s

• n the c1rc
umstance in wh •

h h
his mood, in other words he is said to

I

ic e moulds depends onmou d good frames h .

.

. w en he Is happy and bad frames
when m bad mood. He 1s also kind ofwh't I eness and purity anything that has to do with him is

alwayswhites even his priests dress in wh 't d h.1 e an 15 temple is painted white.

Like we reiterated earlier, Orunmila is G d' d ty .
.

.

o s epu concernmg issues of wisdomand knowledge and nicknamed "Eleri !pin" meaning witness to man's destiny.Sango

This is the thunder and lightning divinity. It is believed among the Yoruba that hewas the 4th Alafin of Oyo and his reign was tyrannical. Hence, he is a deified personality. In
his rage, he cou Id kill by spurting fire from his mouth to his enemies

Esu

.
. . .

f
.

h 'ef which can make things difficult for mankind. He
The Esu 1s the d1vm1ty o misc 1

,

.

.

d to look into the behaviour and conducts of
1s

charge of rituals and human conduct. It IS uty

human and also other divinities.

Belief in Sprits
..

Afri'ca All Africans especially
·

tplace m ·
. .

·1 occupies a prommenThe existence of spm
. .

d the human spirits. The.

i'ts· the nature spmts anth
·

t two sp1r ,

e Yoruba believes that there exis

th' sacred and defiling them
ake some natural mgs·

·t that mnature spirit involves those spm s

th Iroko tree is very good for
h For instance, e

d fy t em.11'0Uld be very harmful to those who e
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T
I od but should not be used for tifrre"'º

irewood b
. y a lllale

&ender.

classified
mto two; the long dead and th

.

Also, the human s
. .

.

1s

e
recently d Plrtt which

.
. ead ones Theh

spirit of Ab1ku. It 1s believed th t h

·

Y are the ghost sp·
.

t
e

a t e spirits ·r 1rtts and• • •

•
I those Who haveround and are v1s1tmg their families S recently died are still

a

• orne are
harmful as they Wonder•nto the womb of the pregnant Woman th around and some steal

1

ese are the Ab 'kI u - a case Where .of birth and the child that dies come back
ª woman give seriesto the World and di .

es again causing sorrow and
agony to the mother and the family concern de

.

The Ancestors

The ancestors are believed to still be part of their families which they have leftphysicaJlyand can also take new fonns through reincarnation a process whereby the ancestor
live again but in the lives of their grandchildren these children are called Babatunde, Jyabo,
Yetunde, Babajide. Similarities are seen in these children in most cases in terms of character

and disposition the child might possess. However, the ancestors stand as shield to their
families when pleased and also could attack their families with plagues if they are angry with

them. We suffice to note that not all dead ones are qualified to become ancestors. As there are

'fi d be an ancestors these include, that therequirements to fulfil before one can be quali Je to

.
.

n earth must have died a good death, not byperson must have lived a good hfe while 0

ld e before he dies by those who had
,

h own up to an o agaccident or through poison, must ave gr
.

t be of a good and enviableal condition is that he musready become ancestors and another

character before he dies.
.

t the moral conducts of
re listed above contributes o

! The belief in these S!rUCtu
.

are moral. Some who know
• the communityind·

Jl members m
IViduals; this is not to say that ª
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I

uences of
obeying thern Yet still

disobey and th

-

'Y •• ,.,;?,, • a;.-.,,.

¡he

And these are those Who
constitute th b d .

_,;,,..;.,,
. . . ., ... , "'""' . '"· ... ;.., .

Ponsible office in the
cornrnunity.

holding
a res
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CflAPTEn. ?
MORALJTy IN

E

ÃFRicÁNClJMorality in the Africa context. L'flnu;is a
rnodicurn for .·

d" "d I

·

societal d
:

seeps
the m 1v1 ua s m check incuJ . or er for ev .

/I,
eating rnoralJ ery ra11onal

being.. Y
acceptable

hlfll10ílY,
love, generosity and humility t .

characters that ensu0 mention but ¡¡
re, peace,. .

1·
a ew. The ber r·spiritual

bemgs imp 1es a certain typ f
1e m God and in othe o conduct whi er

. ch
constitutes the .

.foundatrons, these conducts are establ" h d entena for moralis e by God and watched over by the d' ...
ancestors who are worshipped; this is d

1v1m1Jes and theone through sacrifices, offerin .
· ·

d d gs, prayers, invocationspraises, music an anee.
,

Peace as a product of morality
All human beings desire peace and it (peace) is defined as the totality of well beings,

fullness of life. And in Yoruba, it is called "Alafia" connoting "the sum total of all that man
may desire; an undistributed harmonious life".1 if one is therefore lacking in any of the basic

tlings that are considered essential to life in an African society (like good health, a wife or a

husband, children, means of sustenance of one's family) or if one, having all these things and

)
! h · · ·

h th embers of the community eithere e or she is not having a good relatJonsh1p wit O er m

/'

.

action that is capable of hinderingIVJOg or dead cannot be said to have peace. Also any

.

d breach of peace. A selfish or unjustanother from attaining the fullness of life is considere a

t. eia! and is therefore regarded by
Pers

l
· een as an an ,so

on, even when he or she is not vio ent is s

fhen a person or group 0
the .

2 as well brings peace w
A.frican as enemy of peace. Hannony

.

fi (I 987) posits.
Pers0 .

. d eia! duties as Eme 13
ns

discharges,their relig10us an so

I"

'·
.

,
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I
rhe goal of interaction of bein .

.gs •n
Africa.

World-views is
action

of bemgs leads to the mutua¡
strength .

lhe
maintenance of the

¡n1er

ening of lhe be· .
wth of life. A pernicious

influence ti ings
involved, and

enhances

thC gro
rorn one

being Weakens other b
·

nnony and integration of the Whole 3

eings and threatens
-?

.

Hence, anyone who breaches the harrn .

on1ous
co-exist ence of the members of the

munity is made to make up for it
through rep t·

c-0m

ara ion. The harm h
.ony t at is to be maintained

fur human to experience peace is not only but also spi 't
1

.n ua ª"d comic as J. V Taylor opines.
A man's well-being consists in keeping in

harmony w·th th .

.
I e cosmic totality. Whenthings go well with him he knows he is at peace and of a piece with the scheme of things andthere can be no greater good than that. If things go wrong then somewhere he has fallen out of

?ep, the whole system of divination exists to help him discover the point at which the
harmony has been broken and how it may be restored.4

In many African societies, there are specific periods of the year marked out for the
.

.

h. h ¡ t for a week or a month, litigations are

promotion of peace. During this penod, w 1c may as

fiorms of violent and unjust acts are avoided for fear of
suspended while quarrels and all

tors The scared period sometimes

,

d
• ·

and the anees ·
incurring the wrath of God, the eities

db h which is not adequately atone. .

b I' ved that any reacProceed the planting season and it is e ie

·e harmony
. .

¡ r the cosm1
'breaks either the spmtua ofor would lead to a poor harvest. Ifª person

. Sometimes individual's
n the entire community.the

lack of peace that ensures reverts o

y and all the members of
estore the hannonr •

• not enough to r

f the social

eparat1ons in terms of sacrifices are
. th a strong sense 0

There 1s usIh
·

ht the wrong.
mie harmony,

e

community are called upon to ng
.

1 harmony and cos

hes of socia
d he

d'

f II the breac
from God an

'illensions of immoral conduct. O ª
.

. sacred and come
cause hfe isle...,,

.

. t serious be·•"inating human life 1s the mos
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?
l

I
has the right to

interrupt it at .a/one

anYtune he chh d h
·

ooses.
'fheref,

{lies
the eart an t is can be seen fo .

ore
spilling of h

Je
r

lrlstance Wh Utnan blood
.

en
anYthing th

ram goat or chicken, It is
rnoralJy d . at has blood is kill d l'k

¡he
'

a vised to d' e
I e

.

ig a hole and e lJ

·mal and later cover It up with sand a d .
. 0 ect the blood from the

ani

n it is
unethical t

1

.

ºQn???fl.und. Also human bemgs turn to God Wh owing or on the

gro

O they believe is th e source of Universal order

hannony to restore peace due to their lirn 'ta
.

.
1 hons in attainin .

.
.

.

.

g ªnd
maintaining peace in the

themselves and m the society at large and th t .

a is one of the rn
·

am reasons for sacrifice and
offerings. They make

expiatory sacrifices to make fi .up or an evil act, remove an
abomination,

Placate the deserved wrath of God the divinities d th
'

an e ancestors and thus restoreequilibrium that was distributed by the sinful act, by these sacrifices, usually perform what theYoruba would refer to as Ebo, Etutu
(propitiatory sacrifices). According to Awolalu, thissacrifice is a carried out when there is an outbreak of plague and diseases, famine failure of

crops and sudden death which the people believe is as result of the anger of the gods or God,
the manipulation of the evil spirits or defilement by men. This is done by making efforts to

h l t th divinities the gods or God and

locate the causes of the trouble and to remove t em P aca e e
'

ful with the priest of the divinities or

Win them back to their sides. These cannot be success

,

Yoruba divinities hate stealing, witchcraft, bad
gods for instance Sango and Ayelala m the

.

'ts the perpetrators he hurls a stone
d'

. s When Sango v1s1
me

icine and other vicious practices.

b th chief priest
I,

.

and even human beings. The Mag a e1h1ch
damages windows, doors, houses,

d there would be no•

t performe. .

that if the rite IS no
of

Sango has to be notified. The behef IS

peace that has been
h Ip restore

d the divinities to ePeace in the land. They beseech God an

Violated.

42



Peace is also a
precondition r,or

Progress in as
much .

.

ce so is peace a
precondition for

Prog 6
.

as Justice is the
Prerequisite for

pe3

.
ess. Africa in the World and .

.

wlk of progress without
making recourse to in lhe

Diaspora hardlyJleace, a y oruba
.

ple and straight term "I Want to build song expresses this in very

sim

a home;¡ want I h

•

•

,, 7 o ave children ... Without peace

hese things are 1mposs1ble
. ln a culture th t

'

t

a sees
Progress d' .

.

. as ivme
blessing, it is impossible

10 think of true
progression, the midst of moral .

1
, socia and cosmic disorder. From what was

said earlier regarding peace as the fullness of life it' may appear that one who has peace
already has everything and does not need to make any furth

, .
.

er progress. If one s hfe 1s already
fuJI, nothing can be needed to make any further progress. If one's life is already full, noting

can be added to it. In reality, however this kind of fullness of life is never totally realizable inthis life. The best that one can hope to obtain in this life is only approximation of the fullnessof life. This then always allows some room for progress. When an individual or the
community has peace within, the terrain is prepared for yet more peace, and this brings the

individual or the community closer to the fullness of life. This is the true meaning of progress.

d h nnot be more peace unless there is some
It is just another word for more peace. An t ere ca

peace already.
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coNctusroNThe belief in God and the tho er
structu hre ave

Contributed
not mean that there are no chaos in th to the social order this do

e World toda b es
.

y ut at least there .
.

amongst people m the
community Th y is still J)eace which exist

· e
oruba

1
.Peop e believe that th

are able to punish them on earth and .

h ey (Slructure in the ATR)
in t e

afterlife they still .

.,
h

•

get Punished that means there is

no escape ior t e wicked unlike the rur b
.Ing odies prese t

·

hn in I e World today that also maintain

societal order by laying emphasis on the funda .rnental rights Which must not be trodden. There
are cases in which people defy these laws a dn yet go away With it. There are taboos which
because of these structures are avoided so as not t k" di h

·o In e t eir wratl1 among this is the idea
lhe someone should not place his/her hands in rain drops from the roof. It is called "Eewo" inYoruba land that which is not worth saying and forbidden. It is believed among the Yorubathat keeping of the taboo give joy, happiness, wealth, comfort and long life and the violationof the command of the taboo bring about misfortune and mystery on the person that violate it

while, it is prohibited action and the breaking of it is followed by supernatural penalty. For
instance it is believed the yam is a sacred entity because it was formally a man and should not

h 1 .1 •s that he would be Jame because kicking the

be kicked, if kicked, the penalty for t e cu pn 1

. .

ase deterioration, salt also must not be trodden
)'am would eventually break 1t which would e

I f the offenders feet will ooze water.
.

h
• ·

that the so es o
Under foot the penalty for domg t ,s is,

.

that the inmates will quarrel; A woman
y

.

h house the penalty isam must notbe peeled inside t e
'

Ab'k A child must not eatJty is that she will have ' u.illust not eat too many kolanuts the pena

d fi lly a woman must not eath.ld would not grow an mach· k ·

that the e 1

"th her

le en gizzard the penalty 1s

Id break many homes w,.

that she wou
the penalty is

.

the

the
buttocks of a chicken if she does,

.
.

usly held that the Oba is
It is vano

become loss.&ossips because her mouth will
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tative of the gods and hence it is taboo

1
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•

and should not be Worn by
anybody th h h •

.
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IS
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Of th"' thiogs "' "'" o, "'°red help IO °""triboto ID lho mom! dmlopm,., Md

fears

b
.

ging in the individual.up rm
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