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Islam has set of goals and value encompassing all aspects of humanlife including social, economic and political.
Therefore,since all aspects of ül"e are interdependent and the Islamic

way of life is a consistent whole, its goals and values in oL 'é field determinethe goals and values in the other fields as well.

This research project seeks to examine the interrelationshipbetweenthe economic and political contents of the Islamic way of life and explain in
detail the functions and the nature of Islamic state in the light of its bssic
imperatives, which is within the frame work of financial constraints.

These resea1·ch project is divided into three chapters. The first
chapter deals with the concept of community in Islam, the universal god,
and explain why Arabic is used as an official language.

The second chapter explain, the Islamic welfare States, the basic
imperative and material well being.

Moreover, the thü·d chapter deals only with the role of Religion in
Islamic Society to bring about social discipline.

Thankyou.

HAUWAISAH BARWA



CHAPTER ONE

1.0 THE CONCEPT OF COMMJJ]'jITY IN ISLAM
If the significant distinction of man is his possession of culture, the

ideological concepts may be regarded as the blueprint of any specificcultures. Man does not act haphazardly. His actions follow mental models
which constraints the area of his freedom.

ln groups and organisations man's behaviour is designated by the
status model which requires certain roles prescribed by the specific culture
according to its prevailingideology. The fact that the springs of ideology are
influenced by and in turn influence the topogrnphy of any social structure
is responsible for the variation of societies and for changes in social
structures. There are two ways of understandingthe social structure. The
first is inductive, aiming at the collection of detailed facts to construct the
general ideological model of the structure. The second is deductive which
aims at the blueprint model of the structure. The second is deductive which
aims at the blueprint to perceive a meaningful, harmonious whole out of
the seemingly neb?lous,unrelated parts.

It is quite difficult to comprehend the social structure and to be able to

predict the direction of social change in the contemporary middle East
without understanding the concept of community in Islam. Such a concept
will serve as the threat stringing the beads of incidents in the middle East.

At this point ¡ would like to call attention to the "universalistic" nature of

C t
·

r 1 m as a means of achieving a politically unified humanoncep s 111 s a

society through an internalised set of. peaceful ideologies rather than

coercion.



1.1 THE_Q'_NIVERSAL GOD:---- -- -- --

The universal God, propoundedby the Qur'an fourteen centuries ago,is unsurpassed by any other concept on its level of abstraction Now in thetwentieth century, social scientists are in a position to appreciate this.In our distinction between organisations and institutions we insist on
the level of abstraction for the latter. Its abstraction, however, does not
affect its importance nor does it dilute its existence.

The presentation of a brief set of community concepts by some leadingWestern authorities on the subject will be helpful here. The meaning of
community, as defined the idea of God is central in Islamic concept of
community. The perception of Islam elevated God from the concrete tribal
and ethnic organisationallevel to the abstract universal level of institutions
that are considered prerequisites for the existence and perpetuation of any
human society.

Since human knowledge is limited, the assumption of an original source
for this universe, as postulated in Islam, can never be refuted scientifically.
But what counts in our human society is neither science nor logic alone,
the tremendous literature in the area of collective behaviour indicates the

importance of contagious sentiments and emotions in motivating action and

attraction and in the formation and continuity of organisations. Belief, as

an important component of our attitudes, has always permeated life.

Belief is the organisingforce without which life loses its full meaning.
Those who do not believe in a purpose or goal toward which they strive are

not productivemembers. Belief in a supernaturalpower reduces both man's

·t d d ai·r This is to say that belief makes man, for man is keptva111 y an esp .

t. ·¡¡ t· between variety and despair. Belief in the existence of aac 1ve osc1 a 10n

l. 'tl ·

·

1 God is a priceless heritage of our human society1m1 ess universa .

·

¡

·

d of trial and error as a means of a wider conceptarrived at after a ong peno
t t' the order of our expanding meaning of

of human society and perpe ua m.g
.

.
.

1 d. 1 ture during a Seminar on social change,life. In one of his cone u mg ec

2



professor Wilbert Moore Predicted th If
, " .

e u imate materialisation of a "HumanState with on executive centrai government invested with Federal coercive
power. I could not underst d h

.

'

,
. . .

an w at he meant and argued with him about
the, poss1b1hty of mater· r ·

·

1ª tsmg such a future state. The fallacy of myargument, which prevented d
.

my un· erstanding, sprang from the fact that I
perceived the hypothet" ¡ ·d 1

. .

tea 1 ea state of the future the viewpoint of the
prevailmgconditions of ¡

·

r .
. .

. .

co oma ism, 1mpenaltsm, exploitation, greed, and
suspicious, all of which defer such an international community and,
instead, promote conflict rather than co-operation.

The idea was until] in my subconscious when I decided to investigate
the ebb and tide of the Islamic community. After reading a sizable number
of references on the issue I found myself exposed to the usual extremes of

criticism and praise. I decided, therefore, to rely heavily on the original
source, the Qur'an, the political Islamic community, which has existed for

more than thirteen centuries, differs from any other proceeding and

succeeding community in one sense: it is an open-end community under

one universal God. The significance of this lies in the absence of any racial,

territorial. Political, or any other exclusivism. The password for any nation

to join is the acknowledgementof the one principle: The university of the

one God. This simply means the creation, for the first time in human

history of a universal community based on complete quality, regardless of

the considerations of race, colour and ancestry. The presentation of a brief

Set f ·t ncepts by so_
me leading Western authorities on the

o commun1 y co
-?

S b.
·

b h ¡ f ¡ here The meaning of community as defined byu ?ect Will e e pu ·

political and sociaÍ scientists, ranges from a small "locality group" I within a

s
·

f mmon life village or town, or district or country" 2
oc1ety to "any area o co ,

Ar b rg and Kimball "Start with the notion of a
or even wider area 3 ens e

t ncompassing social forms and cultural
community as a master sys em e

b h . . . d t subsidiary systems (institution)" 4 they add
e av1our m m terdepen en

3
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'I

that "what distinquishescom .ti.,. mum es from other hum • .

upon territorialit d .

an associations based
Y an land use i

·

1

.

(

tt
)

d _
.

s precise Y their repetitive charactors
pa erns an their wholen .

.

• 'd tl
essand m elusiveness" is Elliott and merrill

cons1 er 1.e con1.n1.unity as "·- . .

. ¡'
_

k
·

.

ª complex social system with both a physical
ac s and coc10-psychol

•

1

. . .

. og1ca consensus" 6 Blackwell finds the term
commumty, m its intimate a¡J 1· t·P ica 'Ion, to cover:
a) "a population aggregate"
b) Inhakitingor contiguous area

c)

d)

e)

Possessing a herita f .

ge o common experience
Havingª set of basic service institutions
Conscious of its local unity

!i
J

t?

'I'

it

,¡
I!

fj Able to act as a whole in solving problems involvingthe public good".
Nelson, Ramsey and verncr makes it clear that"the community is

composed of the relationship among the peopleliving in the local area."

They ask: "If the essence of the community is neither area nor people,
what then is the'community?"8

The leading denomination of the western concept of a community is

"geographical locallity and physical territoriality". The Arabic Islamicterm
of community is Ummah,derived directly from umm,meaning mo fuer. Ummah

in Islam means more than mother-land in its geographical territorial

limitatiion.It means FAITH and CREED. Urnrnah at Islam encloses the

entire collectivity of the muslems living anywhere regardless of their

geographical boundaries.When the muslim defends his community he is

defendingmore than a piece of land.He is protecting his faith. He may

happily die for its protection and preservation.By the sarne token,when he

spreads the word of faith,his aim is not expansion of territory but spreading

the faith and ideaology of equality and human brotherhood.In early Islamic

history up to the Abbasid caliphate[7-50-1258].The word "conquer" was

alien to Islamic terminology.The muslims simply claimed that they

W
· territories and not conquering Nations. The expression

ere openmg new

4



al-futuhal al- Islami h d' t .

.

ya ic ates specific sets of attitudes and behaviourdifferent from typical f .o conquerors m general. Once the area was openedit became a part of musli .
_ . _ _

_

'

_

m commurnty.The ongmal mhabitants were givingprotectionand security.
Whoever. accepted the universal membership in the muslim

communty by aknowledg· th ·mg e cornerstone 1dealogy of the oneness of God
was treated as a fully-fied d b .

ge mem er.The builders of the early muslim
community differed from those of western empires in the following ways:

They did not aim at either human or materials exploitation. Their
integration with the indigenous people resulted in the cross fertilisation of
the two cultures; the continueous contact enriched the Islamic culture as
well as those African and Asian cultures which came under the Islamic
influence.

The concept of community in the mind of muslims helped and is still

helping the community of this sort of fiuid and swift amalgamation
whenever the muslims moves anywhere in God's domain.

When the muslim is politically oppressed and is unable to change the

prevailingsystem.He is religiously required to migrate to any other places
where he has greater freedom. "When those who had done themselves

injustice die, the angels will ask them:in where you engaged?They will say:we

were oppressed in the land.The angels will admonish them saying:Wasn't

God's globe spacious encough that you could have migrated therein? for

this, their resort will be Hall, the worst habitation" a He created for you all

that is in the earth" 10 is the underlying universal theme, which motivate
t

t and guided the builders of the early muslim community up to the end of

1

Abbasids[750_1258].Before his death[632]. The prophet laid the

t foundation of the community on complete equality regardless of

1 e
1 h

•
·

·n or social stratum.The declearation of the prophet
t

O our,race,et n1c ong1 ,

I [peace be on him] that "there is no merit of an Arab over a non-Arab except

!¡ through piety 11 strengthened the principles of equality and human
:t

ih

it

!?.

I?
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brotherhood."O people, all of you descended from Adam, and the origin ofAdam is dust." 12

During the makkah period the Quran directed its appeal to all races,reminding people of their common origin. The Quran even provided alogical explanation of cultural diversities as a means of groupidentifications and inter group aquaintanes for the sake of human merits,andnot as a cause for inter group conflict."We made you tribes and nations to
get you aquainted'13 .According to the Quran people began to formeddifferent communities as a result of their differeces."God by His will guidedthe believers, for their motive was to seek the truth" 14

With the new universal idealogy of religious brotherhood,the earlymuslims dissociate themselves from thire disbelieving blood kins to
construct a new unique union in Madina which was based on creed and
faith alone. In the capital of the developing muslims society,which in less
than one century, encompassed more than half of the old world, the
followingfeatures started to crystallise:
l. Islam became not only a religoin, but the supreme unifying social

·

rr·¡· t d themselves as brothers and sisters with thebond. The Madmans a 1 1ª e

. .

t They volunterilyand gladily shared with the Makkansmakkan 1mm1gran s.

their entire property.
.

fi
. .

t motivated by any kind of gam or pro rt,2 Th. t pe of affil11at10n was no
.

. IS y
profit. It was simply motivated by the· of gain oror even a promise

·t nt and dedication.conviction, comm! me
.

·

t bl" ·hed. The early muslim drew.

i le of shanngwas es a is3. The new pnnc P
.

f£
. his help property and life for. ticsfaction from o enng ,a great amount of sa

b th ultimate truth. All he owned,he believed to e ethe cause of what
d all was dedicated to this and.

.
. sam9Man

..111cluding his hfe, wa
. ,. the first time and after g1vmg up. . wn terntory ior

4. Being secured 111 its o

1
of the preceeding books [Jews and

fidence of peop e
.hope gaining the con

.
.

d fortify its boundanes.
d to dehmit an

Christians], Islam stare



Like everymature and well-roundedm .ovement with a stro .

al
jdealogy and dedicated adi

ng umvers
1erents Islam envisag d .

whose limit is humanity M h
e ª umversal community

f
. h. .

. u ammed, the prophet, never lost sight of that
ar-1 eac mg goal while codifying for his ever expand' .

N
.

.

mg commumty
6. either success nor defeat .

fl

.

.

m uenced the pioneers who always kept
the ultimate goal in mind Th •

.

.

. . .

· en aim was not material gain or influential
posit10n m the social hierarch I t th , .

.

Y, )U e accomplishment of their mission to
which they had committ d tl

.

e 1emselves. In its early stages, Islam was
considered by the bel· · t b' ieve1 s, o e the"community of God" 15 the early muslim
believe that they were 1 tl ·

mere Y 1e mstruments of God's will to established
His community on earth.Nothing,ofcourse, could stand in the way of the

invicible will of God.

1.2 ARABIC THE OFFICIAL ISLAMIC LANGUAGE

Arabic,the official islamic language,"became an invicible bond between

diverse class and formed,wheitherconsciously or not,the basis of national

community of sentiments 16 Islam therefore, was swiftly able to undermine

the narrow pre-Islamic boundaries and concept of community which

devastated Arabia physically, socially, economically,religiously,politically and

morally.This devastation,which was conducive to the emergency, appeal

and rapid diffusion of Islam, gave the pre-Islamic period the label of era of

ignorance".

Pre-Islamic Arabia did not know or use the concept of Ummah.All it

knew was the tribe. It was possible for a stranger to become a member of

that Gemeinschaft pattern of community if a tribe member sponsored

him.Another tributary of the pre-Islamic community was slavery. The former

si h d by his emancipator.The ascriptive link and the
ave ad to be sponsore .

explicit or implicit contractual sponsonship constituted the wed of

Pre-Islamic community.

7



As exogamy was encourage for th
Wl.th .

.

e reason of gaining new membersstrong b10log1cal ch t
· •

.

arac enstics, the pre-Islamic tribe ramified andextended itself by w f arr·l·
.

.

ay o i iatmg the tribes of the alien wives.
A third factor whi h ·

d d
.

.c ai e m ·the fmal preparation of the emergingpattern of the communit th .

.

Y was e mobile nature of the pastoral Bedovin
tnbes. In the light of th I'

•

1
e 1m1t ess desert and nomadic way of life the

geographicalconnotation was finally ready to be stripped out of the concept
of community. This non-geographical concept contributed to Islam the sense
of universalism and generality in other to appeal to mankind on an equal
basis anywhere and at any time. Social concepts are shorthand symbols for

complex ideologicaland philosophical orientations. Once internalised, they
may determine the social structure, change the institutional patterns, and
influence human perception and behaviour. One of the most distinctive
mark of Islam, compare with the other great religions; is as Gibb notices,
17 the variety of people and races who have embraced it. Islam fostered in

the hearts of those various people a strong feelings of brotherhood and a

sense of harmony through a wider and higher concept of community. Watt

notices that:" there is nothing comparable until the nineteenth century

expansion of Christianity and that is generally held to have been less

successful so far in producing a sense of brotherhood. 1"" Watt also

b h t" haps a study of the achievement of Islam may throw some
o serves t a per

light on how the integration of world society is likely to come about, and

· which a man may consciously contribute to this
may even suggest ways m

process". 19
. . .

. ·ty concept worked in two different drrect.Ions:
The new Islamic comm um

. . . .

.
. d ncouraged personal 1111tiative. Islam

It discouraged tnbahsrn an e

d d the traditionally fragmenta! pre-Islam
undermine and even con emne

.
.

.
. bl od kinship foundat10n which had been

. by attackmg its o
social structure

. t· al revenges and counter
. a senes of emo 10n

responsible for generating
d the social order.

revenges and had plague
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The tribal community, which was pre-requisite for the nomadicsurvival, soon became malfunctional in the new cosmopolitan structure ofMadina. One of the main attractions. Which presumably let to thewholesale conversion of Madina to I?lam [with, of course, the Jews], wasthe disgust of the inhabitants with tribalism and its continuous socialdisruption. The people of Madinasaw a permanent solution in the unifyingsocial force of Islam. In Islam, tribalism has a bad connotation and is
synonymous with narrow chauvinism, emotionalism, irrationalism, and
social injustice. 20

On the other hand, Islam fostered personal initiative and
responsibility and thus encouraged a larger measure of individualism. The
Qur'an insistently and consistentlyremindspeople that they are judged on
their own merits as independentresponsible individuals.

These two see?ingly paradoxical, concept of universalism on the other
hand and individualism on the other, paved the way for the limitless
boun?aríesof the Islamic community so as to enable in to include a variety
of races, and peoples.

9



CHAPTER TWO

THE ISLAMIC WELFARE STATE
Islam has set of goals and values .

human life· ¡ d"
encompassing all aspects of

inc U mg soc1· 1

.

a
, economic and political.

of ltfe are interdand political.
whole, its goals and values

.

in one field determine the goals and
values 1n th ti •

e O 1er fields as well. Tl ·

.
.

:us paper seeks to examine the
mterrelat10nship betw I

.een t 1e economic and political content of the
Islamic way of life d d.. an iscusses the functions and nature of the
Islamic state in the light of its basic imperatives within the framework·
of financial constraints.

Since all aspects
Since all aspects of life is a consistent

2.1 THE BASIC IMPERATIVES
The Islamic way of life, being goal oriented, is inconceivable

without an organised community governed in accordance with the

tenets of Islam. The Qur'an unequivocally condemns disorder and

anarchy (2:205) and the prophet (peace be on him) stressed the need

for organisation and authority in Muslim society. This stress is also

vividly reflected in general statements as well as the actual behaviour

of his companions and in the thinking of Muslim jurists. 'umar, the

second, caliph, emphasised that there could be no organised society

without an imam (sovereign) and that there could be no imam

without obedience. I the famous jurst Shafii recorded the mood of

l
·

H I 50 204) by stating that there is ijma(consensus) among
11s age (A. .

-

. h t be a caliph.2 likewise, lbn Haribal stressed
Muslims that t ere mus

f
. arn could only result in diserder.3

that the absence o an im ·

10



This teaching of Islam with .

. .

respect to auth .

contmuallly mfluenced all M .

onty and organisation has
Ushm political th" k"

the khawarij. Abu Yay
ln mg except perhaps that of

a and Mawardi, both . .

during the first half ofth fif
contemporaries m Baghdad

e 1 th century f th H".
d T

O e lJrah (eleventh century e E
)

an wn mg on the characteristic .

. .
'

.

f
.

s of an ideal state, stressed that the
exercise o 1mamah (sovereig t

)

.

. - .

n y is an absolutenecessity.4 Mawardi went
even fui ther, statmg t]1at th .

e existe f
·

. _

nee o an imam was as necessary as the
striving for truth and the · · ·

. .

acqu1s1tton ofknowledge.5 Ibn khaldun emphasised
that the mstitution of caliphate

•

Sh
. . _is a an obhgat10n and that Muslims are

obliged to establish and ·

t
· · · · ·mam am it.6 S11n1lar ideas were expressed by Ibn

Taymiyah, 7 shah Wali Allah 8 and a number of other scholars, such an

attitude toward the state is quite naturals since Islam advocates certain

goals and ideals which would be difficult of realisation without a value and

goal oriented state. This idea was expressed beautifully by the famous

Muslim poet-thinker Muhammad Igbal (d.1938) when he stated that "the

State according to Islam is only an effort to realise the spiritual in human

organisation.9 Thus the state is viewed by Islam of an instrument for the

realisation of the ultimate goals, both spiritual and material, of the Islamic

society. However, the authority exercised by the State is not absolute.

It is a trust from God and is to be exercised in accordance with the terms of

the trust as laid down in the Shari'ah. Two of the most important terms of

this trust are that the state should be democratic and welfare oriented.

• D cratic Orientation according to Islam, Vests in God.
Sovereignty ema

lt ·
.

. h t hould prevail in this world. Says the Quar'an: Is it
IS only His will t a s

not His to create and to govern? (?:S4)

Sovereignty is for none but God. (l2:4ü)
.

from your Lord and follow not as fnends
Follow the Revelationsent to you '

l 11



or protectors, other than Him (7:3)
The sovereignityof God im l'

. .

p ies the rule of the Divine Law as revealed by
Him m the Qur'an to the Hol

.

Y prophetªnd are elaborated in the prophets
sunnah durmg the course f h' . .

0 Is misswn. Man as vicegerent of God on

earth (2:30,6: 165) can neither make nor abrogate the Divine law. Man
must necessarily submit to it if he realises that the Alllmowing God in His
Great Wisdom is the b t 'd f

. .es gm e o man m all hrs affairs. Given the Divine

law, all individuals who b ·t l ·

.
. .su nu o it.must be partners 1n its implementation.

Hence, once the i;;overeignty of God_ is recognised, the authority for its

establishment is vested in the whole ummah and is to be exercised in the

light of the Qur'an and sunnah through the democratic process of

consultation with the ummah, 10 (or its rightful representatives) as the

Qur'anenjoins:

And consult them in affairs. (3: 159).

And they conduct their affairs by mutual consultation. (42:38)

Welfare Commitment.

The mission of the Holy prophet is defined by the Qur'an to be a

merciful blessing (:çahmah) for all mankind (2: 107). Some manifestations of

this merciful blessing are stated explicitly in the Qur'an.

These include among others, the fostering of "good life" (hayat tayyibah)

and "welfare" (Falah), II provisionof ease and alleviation of hardship, 12

generation of prosperity.13 nurtuing a climate of love and affection 14 and

ensuring freedom from moral corruption, 15 hunger fear 16 and metal

tensions. 17 Hence, all organisations and institutions, including the states

should refrect the character of merciful blessing, and cater to the "welfare"

of all people. The welfare functiop of the Islamic state was particularly

stressed by the pr?phet when he stated, 'Any ruler who is responsible for

the affairs of Muslims but does not strive sincerely for their well-being will

12



not enter paradise with them" 18 the comparions of the prophet clearlyappreciated this welfare role f
.

0 the Islamic state as is evidenced by
numerous utterances of the early caliphsand their instructions to their
governors. 'umar the second car· h t' Ip ,

wro e to Abu Musa, the governor of a
province: "the best of m

·

th . .emn au onty 1s he under whom people prosper
and the worst of them in the under whom people encounter hardships." 19
Muslim jurists have unanimously held that cetering to the welfare of the

people and
relie?ing them of hardships is the basic objective of the Shari'ah

and hence of the Islamic state. 20 the letter addressed to caliph Harun at

Rashid by his Chief Justice, Abu Yusuf, vividly clarifies the welfare

character of the Islamic state 12 and the same stress is evident in the

writings of medieval Muslim think are like Mawardi, Abu ya'al, a-Ghazali,

lbn khaldun, lbn al-Qayyim and Jbn Taymiyah. The evidence in the Qur'an
and Sunnah and the writings of Islamic Scholars for the welfare function of

the Islamic state is so over whelming that it would be absolutely unjustified

not to term the Islamic state as a "welfare state".

Strategy of Welfare
But there are other political systems which also diam to be welfare

oriented. The difference lies essentially in their basic philosophy of what

•

1
welfare Islam distringuishes itself by its own unique

constitutes 1.uman ·

. f If which is comprehensive and consistent with its
philosophy o we are

.

t re Man has been created from matter 22 but has
concept of human na u ·

.
·

h rt of the Divine spirit. 23 the matter and the spirit
been mfused wit a pa

.

1

· d'visiblehuman self which is free but responsible
together constitute t 1.e 111 1

• t· ns within the frame of reference of Divine
before God for all its ac 10

.
·. li t nd capàble of differentiatingbetween right and

guidance. He 1s mtel gen ª

. h. own initiative. His mission is to culfil his
wrong and acting on 18

. t of God on earth. He is not only a member of

obligations as the vicegeren .
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the brotherhood of Isl bam ut also ª part of mankind, the family of God. 24? only that philosophy f If .0 we are 1s best suited to man which enables him,?· firstly, to attain a fulle r 1· ·r rea isa 10n of his complete indivisible self (spiritualas well as material) in keeping with his status as vicegerent of God andsecondly, to make the optimum all-round contribution to his ummah andto mankind . The t f lfconcep o we are in Islam can hence be neither1

exclusively "other worldly" nor purely "this worldly''. While urging Muslimsto
gain mastery over nature and utilising the resources provided by God forthe service and betterment of material acquistions and the highest
measure of human achievement and ignoring the indispensable spiritual
content of the human sell. Islam nether provides a spiritualorientationto
all material effort and creates a harmony between the innate spiritual and
material urges of individualsand groups. Islam has so firmly and exauisitely
dovetailed the spiritual and material aspects of life that they may serve as a

source of mutual strength and together serve as the foundation of that
human welfare and happiness. According to islam, negligence of either of

the two aspects oflife will preventmankind from achieving true welfare.
·

'd.
· · between material and spiritual aspects of life inln fact there 1s no 1vis1on

ff t whether for "material", "social", educational", inIslam. All human e or
'

. . 't 1. 1 character as Jong as it conforms to the value"scientific" goals is spin ua 11

. hard for the material well being of one's own self,system of Islam. Working
.

.
. . tual as the offering of prayers proVIed that thefamily and society 1s as spm

.
.

.

·t al values This synthesis of the matenaltnaterial effort is guided by spm u ·

.
. .

•n the welfare concept of the other two. al
• hat is missing ianct the spintu m w

.

ally neutral. This.
. d socialism, as they are mor

systems capitallsm an
·

Ghazali
'

. th'nking throughoutthe ages.t . l t d all Muslim I

eaching has mfi t?a
e

.

·

th motion of welfare of people.
.

. of the Shanah to e prodefines the objective
, th • life their intellect, theirtheir fruth, eir '

Which lies in safeguard¡ng
1 des that whatever enstrres the

t and cone u
Posterity, and their proper y,

14



b)

integrated.

safequard of these five serves public interest and is desirable. 25 Ibn atQayyim emphasised that the "basis of the shari'ah is ?isdom and welfare ofthe people in this world as well as the Hereafter. This welfare lies incomplete justice mercy, welfare and wisdom anything that departs fromjustice to injustice from mercy to harshuess, from welfare to misery andfrom wisdom to folly has nothing to do with the Shari'ah: 26.This is, of course, a general indication of what is implied by welfare in
Islaam. More specific positions have been taken by the Shari'al on manyissues which need not be elaborated here.
In brief it may be stated that the welfare of individuals in an Islamic society
may be realised if there is a proper environment for:

·

h
·

d" ·d 1 swella) A fuller realisation of Islamic spiritual values m t em 1vi ua a

as in society.
An adequate fulfilment of all basic material needs of life.

.These are briefly discussed below under the spiritual
and.mate?1al. . .

nly for the convence of d1scuss10nroles of the State. This dichotromy is o

.

d tity for the two roles which are closelyand does not imply a separate I en

Spiritual Uplift:
trss on moral values, the IslamicprependerantsSince Islam

lays.ª f the ethical scene in society. It is theass1ve observer ostate cannot be a P
t to look measures by the state toIslamic welfare sta e

responsibility of the
d f Islam has been stressed by all

. . lit the mara! co e o
. .

bring to a hvmg rea Y
.

. This does not necessarily imply that. k rs and JUnsts.Muslim political thm e
.

people into certain channels of
l. state corcmg· a Po ice ·

·

d f b "lt ·n
the Islamic state 15

There is some km o ui 1. ersive power.behaviourby use of its co
"talist and the Islamic systemms including the cap1

. . .
indoctinationin all syste ,

however, in compliance with the spmt
I 1

mie system,is no exception. The s ª
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1¡

t

t of the Qur'anic verse: "there is no compulsion in religion" (2:256). Shunsthe extreme course of regimentation of through and action, as it gives
¡
significant value lo individual freedom. It is for this reason that Islam lays

I stress on education and creation of conducive to the practice of the moral
I norms on v,,:hich the edifice of lhe whole Islamic way of life in raised.
The realisation of the spiritual values· of Islam in the indivldualand society
demands that the Islamic state should sti·ive in tlu·ee major directions. First,
it must foster conditions conducive to the creation of homer which would
inculcate respect for and adherence to Islàmic moral teachings in the rising
generation. Islam has provideda blueprint for fostering love and affection
and mutual help and co-operation among the members of the family (nuclear
as well as extended), and for genei·ating a suitable environment for the proper

'

upbringingof children. Second, the Islamic slate must cast the educational
system in the maul d of Islam so that educational institutions produce young
men and worn.en imbibed with the ideals of Islam. Third, the State should
enfore those norms .and values of Islam which are amenable to legal
enforcement and should inflict the prescribed penalties for violations so

'that they serve as a deterren to prospective violators.

1,2 MATERIAL WELL-BEING

Adequate fulfilment of basic material needs in the Islamic frame of
f reference as necessary for human welfare as spiritual uplift. Therefore,
/whileru-r?ngingfor the spiritual guidance of men by a Chair of prophets to

l,allpeople throu?h space and time, God has also providedall necessary

¡resources for his mateI:ial well-being; •,ê,?Y,.s ?he Q_ur'an: "He 'it is who has

!created for you everythingon earth" (2:29) and "has made subservient to

iyou whatever is in the heakens and the earth and granted you His

?ounties,manifest and hidden" (31:20, see also 4:32-3, 16:12-14, 22: and
. .

:·

i

I
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i
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45: 12). Two fundamcnlul .· .

One tl pi HicipJes may be d,.·1at God given re
ci ivcd from these versessources are for "you" w .

.

.

and not to any privile
' h1ch is addressed to all peopleged group or class· andgeneralhuman w lf

'

. two, that they are meant for
.

e are and at least for eredic .

basic material need f
atmg poverty and fulfilling theso all people. There can

.

.
.

the basic materi 1
.

be little d1spte that some ofa needs of mdividualsth
(i) T • .

· at must be satisfied are:
raining and educatio t d

.
. .

·
11 0 evelop the inmate abilities of the

md1v1dual and to enable him to .

.

cater for his well-being independentlywithout becoming of burdenon others.
(ii) A suitable job f .· .

, pro ess1on or trade In keeping with his aptitudes
ability amb· d .

'

, 1011, an needs of society so that he and society both
benefit from his ability and training;

(iii) Adequate food and clothing;
(iv) Comfortablehousing;

(v) A generallyhealthy environment combined with appropriate madical
facilities, and

(vi) Adequate transport facilities to enable a worker to communicate to

his place of work without unreasonable discomfort and to convey his

product to appropriate markets at reasonable cost. These material needs

of the individual and their fulfilment have been so explioityly recognised by
the Shari'ah that quotations from the Qur'an and the sunnah and Islamic

writings would be tantamount to elaborating the obvious. 27

The fulfilment of these spiritual and material needs of individuals and

society would naturally necessitate the playing of a vital role by the State in

the economic system of Islam. Nevertheless, it may be stressed here for the

sake of clavity, ;hat it is basically the moral responsibility of the individual

t • h' wn needs through his own violation and effort. Islam
o cater 1or 1s o

. d
·

s begging and sloth and places great stress on hard
categorically con emn

17



work. The prophet enjoined: "B
,, eg not anything from people" 28 and that:A man has not earned bett _

.

e¡ Income than that which is from his own labour"29 Umar, the second cali h .

.
.

·

P , symbohshed this Islamic teaching for earningone's own livelihood throu h h -dg ai work by saying: "No one of you shouldstay away from seeking live!"h d1 oo and say 'O God' Give me sustenance· forthe sky will not rain gold d ·1
"

,

an s1 ver · 30 and that: "Seek of the bounty of Godand be not a burden on others" 31
The individual is not only expected to work for his own livelihood and

welfare but is also expected to do his best on every job or mission he
undertakes. "God desires that whenever anyone of you performs a job he
does it perfectly". 32 In fact the spiritual and material goals of the Islamic
society cannot be fully realised until all Muslims, man or women, put forth
their best in keeping with the optimum potential of their God given talents.

Although it is essentially the responsibility of the individual to

depend on himself and to try to do his best, the market forces need not

always automatically be conducive to.this. And even if the individual does

his best it is a well - recognised fact that the blind operation of market
forces may not always reward him oplimally for his socially productive
effort.

It would hence be the responsibility of the state to play a positive role

in guiding and regulating the economy to ensure that the objectives of the

Shari'ah are fulfilled. This positive role of the Islamic state cannot be equated

with the term "intervention" in addition to carrying an opprobrious
t t. ks of commitment to laissez faire capitalism under whichconno a 10n, smac

th b
· th ne which plays the least role. The question is: Whate est state 1s e o ·

·r· h ld the Islamic state play in the economy and how muchspec1 1c role s ou
•

t l hould it exercise? In principle it may be stated thatregulat10n or con ro s
1

th
1

de qua te-role to bring to fulfilment the goals of thee state should p ay an a

18 ttFP,U /OOCUIENi ( iJci.t 11?1-i
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Islamic system with t
. .

ou Unduly sacrificing individual freedom orcompromising social welfar A .e. n important measure would be to containthe self interest of individ
1

.
.

.

ua s w1thm moral restraints so as to prevent theindividual from expto"t· .

1 mg society to gratify his self interest, and tosafeguardagainst society 1

. .

.exp 01tmg the mdividualby curbing his inherentright or preventinghim from ejoying the lawful fruits of his labour and skill.The goal should be to b
·

b h .nng a out a ealthy balance between the mtests ofthe individual and of society in harmony with one of the fundamental
teachings of the prophet: "The individualshould not inflict harm (on others)nor should any harm be inflicted on him (by others)". this brings all
instruments of direct and indirect controls, including wage-price controls
and nationalisation, to the extent considered necessary in the overall
interest of the Muslim society, within the tool-kit of the Islamic state. What
instruments are to be used and to what extent, would be determined
essentially by circumstances, given the guiding principles of the Shariah
and particularly the commitment of the Islamic State of social welfare in a

manner that would not destroy individual freedom.

Specificationof certain essential elements of the positive role, or the
·

1

· fui"ctions of the Islamic Welfare State hence becomesessentia econo1n1c .,

The following section of this paper briefly specifies thesenecessary.
functions.
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3.1

QHAPTER THREE

THE ROLE OF TH
TO B

E RELIGION IN ISLMAIC SOCIETY.RING ABOUT SOCIAL DISCIPLINE:
?

The scope and aim Sh .

h
.

.

. alfa is very wide: The scope of al-Shariahis very wide and comp 1

.re 1ens1ve. It covers laws for both the privateand public life of its f 11
.o owers. It provides practical guidance for the

rights of Allah and Fellow human beings. Anything which is connected
with hu b

·

·
·

·man e1ngs and th1er welfare, such as fmance, commerce,
agriculture, industry, marital relations, constitutional, legal and
administrative issues, relations of the state with other states of the
world, war and peace, diplomatic relations, foreign trade land and sea

communications, customs and the like always find shelter in the
Shariah. Its principles are natural, dynamic and universal and have

provided solutions to all complex problems of Muslims and can

comfortably accommodate all future issue. Its prime aim is to grant
human beings respect, protection, security, freedom, peace and

tranquility and in still, nourish and develop all those noble qualities

and values which are requisite in the ideal and perfect man as a true

representativeof Allah 011 earth.

How does the Shariah operates to create discipline and arrest
.

•

ociety? This contrasts Sharply with the sudarcriminal tendencies m s ·

.

: haracteristics are listed below;
appraoch). Its mame

l. . !ft ard_s developing an individual's inner moralShariah directs itse ow

.
. th fear of God and the certainty of fair

qualities inst1tlhng e

,. ¡¡ human acts.
recompense 1or ª
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2. The Islamic criminal law i s not separate from other means of socialcontrol. For instance the sec lu ar approach makes a demeraction betweenlaw and morality. In th·
1

IS way aw and morality are often set against eachother. It was the opini f thon o e Wolfenden committee. For instance, thatenforcementof ?orart ·

t
·

. .
1 Y 1s no a proper objective of the English criminal law.

Part of the dilemma of th h . .
. .ose w o oppose this view under English law this

how to determine the moral values that are to be enforced judicially. Lord
Devlin who supeported the view that "sixty may use the criminal law to
preserve morality could not give too satisfactory answer to the question and
admits: The stndard of morality is that of the man in the jury box" (6)
Indeed the court which look, the stand in 1962 (In shaw V. DPP (7) that they
had residual power to enforce the law to preserve the moral welfare of socieity
had to abandone this position 10 years later and deny any suggestion that

they had power to enforce good marals. (8) This amply show how difficult it
is to introduce any moral element into the secular wastern law.

In the Shariah no such confusion or difficulty could ever arise form

the start in law takes the position that he determination of good or bad is

not he provinet of any man or legislature. It is the right of God, once it is

defined in the Qur'an and sunnah, no difficulty remains as to what is

11 d Or bad This has eliminated the whole controversy aboutmora y goo • ,

Standards of morality and made the issue totally meaningless in the can

text of the Shariah.

¡

r-
i

l

l

3 .. d Obiectives of punsishment are well defined,The nature an J

Hadd, Qisas and Ta'zir.. d r Shariah are of three classes:
puns1shments un e

The . ,. the six major offences known as the huded arepumshments 1or

21



defined in the qur'an and h
.

sunna · They are unalterable. Once the offence
1s proved, the appropriat .e purushment, such as stoning for zina andcutting off the Hand for theft . .

. .

, must be earned out, and no pardon,mediat10n or alteration ¡ 11s a owed .. The object of such punishment is bothretributive and deterrent Th d .

__ .

.

.

· e eterrent effect of these punishments, is
unquest10nable, According to El-Awa.

During the Uttman administration of the Arabian peninsular, the hadd
punishments were not applied. In the late l 920's when the Saudi took
over, they introduced them, ordering judges to implement the teachings of
the Han bali school in entirety, including those relating to penal Jaw, soon
after this order, said for example that official figures indicate that the had a

punishment for theft has never been carried out in Saudi Arabia more than
twice ayear. 10

Qisas is the principleof retaliation established by the Qur'an (11) it is

the punsihment for homicide and injuries, and is the impliciting on a culprit
an injury exactly equal to the injury he iinfluated on his victim" 12 unlike

hudud, However, qisas may be forgiven by the person injured or the victim
of murder, in which case the punishment would not be enforced, though

diyya (compensation) may be demanded and paid.

All other crimes are subject to ra'zir or discretionary punishment, to

be determined by the authorities taking into account the nature of crime

and circumstances of the case. It must however be a punishment

recognised by Shai;·ah, Ibn Farhun in rabsirar al Hukkam says that it should

be "a disciplinary, reformative and deterrent punishment.

4. The criminal law is not to be enforced in isolation from other aspects

of the Shariah. In particular, it is also part of the Shariah that individual

22



citizens should be gu _

.

at an teed social justice. The law of Zakah, aimed atalleviating poverty and t. .
.

.ª tatnmg a Patrer distribution of wealth in societyhas to be enforced Ju f '
· 3 ice must be accessible to the ordinary man so thatthey does not despair of ..it lest he resorts to illegal means of enforcing hisrights.

3.2 CONCLUSION:
If the rising rate of crime in Nigeria is taken with all the seriousness.It deserves its control should be the central issue in the effort to reform thesociety. The desired transformationhowever is impossible to achieve

through the secular western approach here in lies the releance of the
Shariah, It presents a remedy of proven efficacy, it defines clearly the
standard and v;;i.lues to be pursued and it puts forward a realistic and
comprehensive programme. The criterion of good and bad that it lays down
could be adopted by any government. The main pre-requisite however,
that the Shariah model demands, is the creation of a society which is in
conformity with the Shariah values. These values are based on universal
J t. r ·

lay and good conduct and deserve to be adopted by anyoneus ice, 1air p

d d f h. ·11g peace and happiness in the society. For once theesprove o ac 1ev1

derractors of Shariah need to forget their hostility towards everything
Islamic and try to judge things purely on merit and give a chance to this

system to prove ,its worth.

i

í
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