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INTRODUCTION

The yardstick for measuring any mora] foundations in an African culture can be viewed

through their various religious beliefs and Practices. The one that best exemplifies this is the

African Traditiona) Religion (ATR), which can be seen in the five main structures of the (ATR)

which has the beljef i God, the Supreme Being at the apex, followed by the belief in divinities,
the belief in Spirits, belief in ancestors and belief in mysterious powers such as magic and
medicine and the pregent day significance. It i important to note that the five structures provided
the basis for the assertion that Africans are in all religious because religion is an expression of a
relationship between individuals and God, The Yoruba according to J.S, Mbiti, B.Idowu and
others unarguably posses a conception of supreme deity which they call “Olorun”, (The Owner
of Heaven), Olodunmare (One who has superlative greatness, the everlasting majesty upon
whom man can depend), Eleda (the creator), Alaaye (The ever living), Elemi (The Owner of
life}, Oloye ori (The Owner or controller of this day or the daily happening).! Parrrider asserts
that “the Yoruba sees everything as coming from God and at the end, it will return to God
thereby accepting fate whether good or bad. Moreover, these attributes shows that the Supreme
Being in African culture is regarded as the ultimate teality, and a religious object.”? After all,

they constantly mention Him in prayers and in time of difficulties,

It is commonly believed by Africans that God created divinities to fulfl] specific function
assigned to them, they also stand as intermediaries between God and Man, For instance, Esu is
the divinity of mischief, which can make things difficult for mankind, Sango, Orunmila, Orisa-
nla amongst others are also assigned for a particular function, The belief in Spirits occupies a
prominent place in Africa especially the Yoruba, they believe in nature Spirits and Human

spirits.




According to Adewumi, “this structure have amalgamated into what we call the legal
bodies in our bresent society now with this™,* it is not only the structures which are invisible, it

also helps to cross check the moral conduct of the individyals and the legal bodies such as the

legislative, executive and the judiciary which Tepresents arm of government that help keeps

individuals in check,

The major rationale behind this research work is to examine the ethical implication of
Yoruba culture to human society, the communal life of the Yoruba Ppeople and to examine the
various problems associated with morality and ethies as a result of communal life of the Yoruba
people. This is to enhance the main thrust of this study which is set to see how religion affects

the moral and ethical foundation of the Yoruba culture,

The secondary sources of data collection were explored from text books and internet, also

the scope is limited to the religious belief and the moral conduct of an individual in a
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CHAPTER ONE

HISTORY OF THE YORUBA PEOPLE
Origin of the Yoruba People

The Yoruba people of whom there are more than twenty five million occupy the south western

corner of Nigeria, the Yoruba people are one of the largest ethnic groups in West Africa. The
majority of the Yoruba languages are found inhabiting in Nigeria, these languages vary from one
culture to another in other words their intonation and pronunciation of some words distinguish
them from other group. By one’s intonation and pronunciation one can really tell where a person
belongs. ““The oral history of the Yoruba describes an origin myth, which tells of God lowering a
chain down at Ile-Ife, which came Oduduwa, the ancestor of all people, bringing with him a cock,
some earth, and a palm kernel”.! The earth was thrown into the water, the cock went in and
scratched it to become land and the kernel grew into three branches with sixteen limbs,
representing the original sixteen kingdoms. According to Atanda as cited in Oguntomisin, *“Ife is
where the founding deities Oduduwa and Obatala began the creation of the world, and directed by
the paramount Deity Olodumare. Obatala created the first humans out of clay while O duduwa
became the first divine king of the Yoruba>’.2 However in history, there have been problem of
sources as to where the Yoruba people came existing sources and the tendency by oral traditions.
They agree that they came from Ile-Ife but have different creation story for instance, Stride and
Ifeka argued that ‘‘the Yoruba claims that Olorun the Supreme God, adhered his son, Oduduwa, to
climb down from the heaven on a chain with three items”.’They further stated that *“Oduduwa
scattered a handful of dirt over the ocean, thus creating Ile-Ife, and then put a cockerel on the Tand
which dug hole’* *Oduduwa planted a palm nut in the hole and from there sprang a great tree with

sixteen branches representing the families of the early Yoruba states.




Like we Teiterated, the origin of the Yoruba people can be termed the Ife Tradition

with its many variants, claimg that the ancestors of the Yoruba people came from heaven: They

were sent by the most High Gog (Olorun or Olodumare) to create the earth and human beings. As

recorded by Afolabi, “thege ancestors were Obatala, Oduduwa, Obameri, Obawinrin etc. in which

Olodumare made Obatala the leader” * There are also two accounts of Oduduwa. It is also in
history that Oduduwa manoeuvred Obatala and became the leader following two accounts of
assumption of leadership by Oduduwa. In one account, according to Atanda as cited in
Oguntomisin | *leadership fel] on Oduduwa by default. Obatala the original leader was said to
have been drunk with palm wine and slept off, and so Oduduwa assumed the leadership to execute
the mission given to him by Olodumare. In another version, Oduduwa used force to wrest
leadership from Obatala’ *This account points to a fact that Obatala has already established

himself in office before Oduduwa arrived to displace him. Whichever account we want to use, it

posits that Oduduwa was the aggressor and Obatala the victim.

Another creation account is that proposed by Rev. Samue] Johnson got from the historians
to the effect that the Yoruba people originated from Mecca in Arabia, They are said to have sprung
from Lamurudu one of the kings of Mecca whose offspring were; Oduduwa, the ancestor of the
Yoruba, (as well as) the things of Hogobiri and Kukawa, two tribes in the Hausa country”.” They
left Mecca, the tradition asserts, in consequence of a civil war which broke out in that country
following the rose of Islam. After travelling eastwards of Mecca for ninety days Oduduwa with his

children settled down at Ile-Ife.

Another creation account is dream from the water of Sultan Bello of Sokoto in

1824 to Clapperton who publicized it.




The mhaP:itants of this province (Yoruba) originated from the remnants

of the Fhl Idren of Canaan, who were of the tribes of Nimrod, The cause

of their establishment iy, the west of Africa was, as it is stated, in
ir being driven by Yarooba, son of Khatan,

. _fi‘ residence. On their way they left a tribe of thejr
OWn people. Thus jt is supposed that all tribes of the Sudan who inhibit

gle mogunta.ins are originated from them as also are the inhabitants of
aory,

New Hypothesis of Origin

previously held notion of the creation theory. The starting point of the ori gin of the Yoruba people
is the emergence of Yoruba as a district language. Ti hus, Yoruba people originated from
somewhere in West Affica and not from Mecca or Egypt. This is because the Yoruba language is
classified by linguist among the Kwa group of the Niger Congo family of languages. The speakets
of other Kwa group of languages such as Edo, Igbo, and Ewe etc must therefore be indigenous to
an area of Niger Congo river systems, And that of course means West Africa, in the geographical
sense.” The new hypothesis displaced the notion that the Yoryba peeple did not emanate from
Egypt or Nubia rather have been in existence before the advent of Oduduwa, They were not only
indigenous to West Aftica but also they may have inhabited their homeland and immediate
neighbourhood since the dawn of their history. As Akinjogbin posits, the Tkedu tradition, oldest Ife
tradition of origin relates that “Before Oduduwa, between 93 and 97 Kings reigned at Ile-Ife” 10
Taking an average length of 20 years for each reign. In other words, monarchy and organized
society had existed at least for about 2000 years before the advent of Oduduwa which is dated
about the 10" century B.C. This suggestion has been termed reasonable when it is remembered

from linguistics evidence, the time suggested for the emergence of Yoruba as a distinct language is




within 2000B.c, _ 1000B.C. ang can equally s,

ay that the Yoruba people existed between these
periods, !

Yoruba Art ang Culture

Bernard Fagg, Frank Willett, etc have come to appreciate the fact that these works of art were
indigenous achievements.'? [ which its excellence angd beauty can be compared with what was
produced by the classical Greeks, There has not been history how the art industry developed
€xcept that of the discovery and the use of iron which was thrown in Nok area in the Niger Valley
and modern Nigeria by 2™ century B.C. They created metal tools and weapon such as machetes,
axes and hoes. These tools made it easier for the Yoruba to farm the land. They planted crops
including yam which is the most important food for the Yoruba in their Homeland of Nigeria.
Potters, Blacksmiths, Carver’s leather and Bead weavers are important to Yoruba society because
they all contribute to the economy. The goods that they produce are made to be used and also have
great artistic value. Music and dance are also in Yoruba culture for those living in Nigeria as well
as in Diaspora. Yoruba music and dance are used for many different oceasions in life such as
religions, festivals, royal occasions and entertainment. Yoruba traditional musics focus on Yoruba

deities, Drums and singing are the main elements of Yoruba music. Instruments such as metal bells

(Agogo) and wind instrument are sometimes used.




Yoruba Religious Belief

The Yoruba according to B, Idowu, possess g ¢

onception of supreme deity which they call

Olodumare connoting one “whe contains all the complexities of the world or has the fullness or

superlative greatness, the everlasting majesty upon whom man can depend”.™ They believed that

the universe and all that is in there — man, animals, Plant etc as well as its governing principles
were created and controlled by thig Supreme Being, It is believed that he is up there in the sky with
hidden messengers, the ange] supervising and controlling man actions and inaction on the surface
of the earth which they call Orun and the angels who perpetuate His orders in heaven (Orun) and
carth (Aye) which the Yoruba people believe that they are invisible and calls them Emi airi
(unseen spirits) which contact on the basis that man himself is made up of two elements, “Ara”
(body) and “Emj» (soul or spirif). The physical and the spiritual respectively amongst other things
like “eye” (blood). 1t is believed that when a man dies, his soul joins or retumns to the spirit world
from where it emanated from while the body decomposes into dust of which it was gotten from
and that is why the Yoruba do not lay emphasis on the earthly or physical appearances of a being
rather emphasis is laid on the value of a being, what comes from a being and on that grounds the
person is either regarded as a good person or a bad person. It is important to note that the Yoruba

religion comprises Islam and Christianity, which include the beljef in Orisa and the primordial

: 15
divinities who were deified.

Like we reiterated earlier, according to Awolalu, the Yoruba people believe in one
Supreme Being, the creator of all things and he is vehemently called “Olorun™ (The Owner of
heaven or the Lord whose abode is in heaven), “Olodumare” (one who has superlative greatness or

the one who has a big pot), Eleda (creator) Alaaye (the ever-living),Elemi (the owner of life),




i 1 :
righteous, holy and transcendent's, Also in the mode of wishes or prayer which the people had

Awolalu has given £ood examples; the usual prayer was “Olorun so wa
going on a journey, the prayer was

“Mo fi Olorun sin yin o ( pray God may go with you). Parrinder asserts that ““the Yoruba secs

everything as coming from God and at the end it will return to God thereby accepting fate whether

good or bad, God is still Gog»* 7

The people only call on the Origas in time of crisis that they see as intermediaries for
guidance as to what to do to please Oloryn, They believed that crises were brought by forces of
evil while forces of good fortune were also under the ultimate control of the Supreme Being who
manipulates these forces through the spirits. The objects of Orisa varied from relativistic, For
instance the Yoruba worship the Earth (Ile) because it was believed that it was used to mould man,
provide habitation for him, was used to grow food which sustained him and it is also in it that
man’s body would be buried when he dies. He further stated that*“lagoons and the sea were also
worshipped by those living near them because it was believed that the spirits in them provided fish
for food, prevented river accidents, and supplied barren women children examples are Yemoja,
Olokun, Osun amongst others. Certain trees like the Troko free, “Ayan” and “Omo” were believed
to be the abode of spirits””."® Mountain and hills serve as protections in some places, where the
spirits in them were also regarded as source of fertility to crops and human beings for instance
Olumo in Abeokuta, the Olusunta in Ikere-Ekiti, the Orosun in Idanre, the Oke-Iragbiyi in Iragbiyi

and the Akolu in Eruwa became local Orisa. Apart from those Orisa’s associated with natural

phenomenon there are also those that pertain to man himself such Orisa include Orj (head) was




According to Awolalu, ‘““Man spirit like other spirit is personified as Orisa and would have to be

constantly propitiated and Wworshipped, Failure to do so could make him, like other Orisa, e

and malevolent, For these reasons, families had shrines for worshipping the spirit of their dead

ancestors.”." So algg if he is an hero he will be worshipped not only by her family but all those
who came or he hag rescued, some of thege heroes came to have national significance in Yoruba
land and cut acrogg town and state boundaries they include, Obatala, Oduduwa, Ogun , Sango,
Orunmila and Esy, It worshipped due to their contributions they made when they were alive. For
instance, Obatala was worshipped because of the myth associated with the creation of human
beings; Ogun was associated with iron which purports to the fact that all that has to do with the use
of iron must worsh ip him. Oduduwa and Sango are worshipped over the political fortune of Ile-Ife
and Oyo respectively. Orunmila was deified for his reputed wisdom, which was being used
through Ifa oracle to unravel the mysteries of the future and to ascertain the wishes of the other
Orisa, Esu erroneously translated as Satan of the Christian concept or Shatian of the Muslim faith
Wwas a messenger and whatever sacrifices they made to appease any of the gods, the pattern that
belongs to Esu should be set aside for him because it is believed that without Esu the dynamics of
ritual would not exist. Apart from Esu, the desired effect of sacrifices to the Orisa could by
thwarted by the “Alajogun” (wartior-spirits).” They are bearers of evil and distress to mankind,

Whenever man erred, the “Alajogun” brings prescribed punishments as appropriate, These nchids

Ofo (loss), Oran (trouble), Epe (curse) Arun (disease) and Iku (death). Also evil groups of human

bein rved as the agents of Alajogun; these are Aje (witches) and Oso (male wizard) which can
ings se




known for tendj i .
ending to give SPecial names to each twipg 2 It is usually believed that some twins are

le to best i :
SHERGe happiness, bring wealth anq good health for their families and the community while

some bring dj i
¢ bring disaster, diseage and death, The very first to come out is called Taye/Taiwo (the first to

taste the world and second s called Kehinde (the one that comes after the first). Taye being born

first s considered as the Younger twin, his elder Kehinde is supposed to send out his partner to see
what the outside world look like. As soon as Taiwo has given a signal by crying, Kehinde will
follow. Kehinde is supposed to be more careful, more intelligent and more reflective, while Taiwo
is believed to be more curious and adventurous, more nonchalant than Kehinde. Twins were
considered of pre-natural origin and raised emotional reactions. In ancient times, the Yoruba used
to reject and even sacrifices new born twins but as it is now are not only accepted and welcomed
they are anticipated because women feel it eases them the stress and pressure of undergoing labour
twice and having their stomach protrude twice in an interval of six months or a year. Their birth is
an occasion of great rejoicing, feast are organised for the whole community and even of
neighbouring villages if the twins are children of prominent member of the tribe.

On the third day, a visit is paid by the parents to the Babalawo of the community. Through
the interpretation of the Ifa oracle which includes not less than 1,600 sayings, he is able to drive
out whatever evil spirits may threaten the new born twins. He instructs the mother of the twins on
what colour the twins should wear or avoid. The Babalawo is important to the twins because he
possesses power that could make one of the twins or both of them to die if they are said to
possessed demonic powers that would ruin their parent and the society,

The Yoruba believe that twins share the same soul, when a newbomn twin dies the life of

the living one is in danger because it would be disturbed for the balancing of the soul which they
ivi

both s in together. To evade the danger, a special ritual is carried out after consulting the
oth posses :




be worn or carried they may take the form of Oruka (ring), Ifunpa (amulet), ado (small gourd),

'8badi (girdle) and Tkobore (Wrapped needle). It might take the form of incision of marks on the

head and body usually called (Gbere).

The duties of the medicine man went beyond countering or neutralizing the forces of

the Alajogun and the witches. He also made curative and preventive medicine as Awolalu posits.

The professional skil] of a medicine man includeg cunning,
alleviating and Preventing disease as well as restoring and
preserving health, In many case he is a divinet, a priests,
well as a manufacturer of charms (and) drugs. He has the
means of ascertaining the causes of aments, misfortunes
and death.?'

There are also evil medicine men which the Yoruba call Ologun ika, they are the
sorcerers. Medicine making also involved the use of magic by tapping the primary force of

nafure that is believed was created in the universe by Olodumare.

The man is the head of the family but we will start with the living arrangement of the
Yoruba family. The head of the family is usually the most senior male member and the men are
normally polygamous, with each wife having a separate room. The Yoruba present the highest
dizygotic twinning rate in the world (4.4% of all maternities). It is believed that the high frequency

the consumption of special species of yam
among the Yoruba people largely depends on the P

containing oestrogen substances. Twins are very important for the Yoruba and they are often




“Dead Ibeji’s expenses are expenses
- The mother of the deceased twins are according to customs enjoys certain privilege
in the society where they belong which js relative,

Many Yoruba scholars have elucidated the meaning of Ifa, Some of these scholars include
William Bascon, Olufemi Taiwo amongst others, According to Taiwo, ““Ifa is a system of
divination based on 16 basic and 256 derivative figures (Odu) obtained either by manipulation of
16 palm nuts (Tkin) or by the toss of a chain (Opele) of 8 half seed shells”® Ifa is a special
divinity among the Yoruba. The Yoruba believe that it was Olodumare who sent Ifa forth from the
heavens and who charge him to use his wisdom to repair the world. The wisdom, knowledge and
immunity with which Olodumare endowed Ifa account for Ifa’s pre-eminence among the divinities
in Yoruba land which can be seen from Ifa nickname, :Akerefinu — sogbon™ which is translated in
English to connote the fact that Ifa is reputed to be among the youngest gods, yet Ifa is endowed
with unfathomable knowledge. Ifa transcends the limit of human understanding as it is possible for
Ifa to reveal simultaneously problem and solution barricading human destiny and can also see the
future as to what will become of a person if he or she continues a particular lifestyle, According to
Taiwo, the striking feature like we reiterated earlier is that Ifa possesses wisdom due to Ifa’s
knowing, the Ifa priest does not ask the client to affirm a faith in Ifa before or during or after

co o i is not affected by the non-membership
i ity of Ifa to know a client’s fate is not affected b
nsultation also the capacity th

f licant in the Ifa tradition and that is why Ifa is frequently consulted when things are not
ot a supplicant in




2 This prompts
ndividual, called Ifa-eni, Ifa-egbe (society
or club), Ifa-ily {town, nation, country), [fa-

Our focus would be on Ifa enj ag Segun Gbe

ipo (that of holding an office) among others.
degesin posits

Wi;en the clients enter the house of the 1fy priest, he salutes him
an expres§es :a ‘WlSh to “talk with the divinity”. Ifa, priest then
takes out his ciivming chain and lays it on a mat or a rapper tray
lent whispers his problem to a corn or a
; ¢ ton the Ifa instruments, Alternatively,
Ihe_ cllent_ could pick up the divining chain or the Ibo and
whisp.er his problem it directly. In either case, it is believed that
the w1she§ of the client’s Ori (God of predestination who knows
that what is good for every person) have been communicated to
Ifa who will then produce the appropriate answer through the
first Odu which the Ifa priest will come when he manipulates his
diving chain.?®

cowry shell and drops i

We choose to talk on Ifa enj (that which deals with individuality) because individuals
encounter problems all the time and which is also the most common form. Whenever a society,
nation or country has a problem it would actually take the prominent ones in the society to go and
inquire what the problem is or rather delegate somebody or appoint someone 1o do that for them
which actually happens when there is an epidemic or disaster which they strongly believe a
solution would be proffered and the source and causes of the problems would be exposed, giving
them preventive measures against a reoccurrence of that problem.

The Babalawo on dropping his divining chain or cowry which scatters on the mat, makes
an expression which in time might install fear into the client by the Babalawo constantly glaring at

the chain he casted down which he thereby explains to the client and question are asked on what
e chain he

i i Id be asked to placate the
inci nd where necessarily the client wou
and how to avert such incidence a

gods using sacrifices. -




In history, there ‘
ry, has been twq stories ‘oncemning the concept of destiny. They are seen in

Ogegunda and in O, 2, .
geg gundameji, [ the formet, is to1d the story of how Orj (the bearer of a person’s

destiny, is prenatal chogen :
By Sen In Orun (heaven) ang how once chosen, it is irrevocable, Tt is the story

three friends — Oy
of three friends — Oriseeky (the son of Ogun), Orileemere (the son of Iya) and Afuwape the son

Orunmila). After Qbataly had finished moulding their bodies, they were asked to 20 to Alaja, the

hegvsaily: pottcr of Ori, to choose their Ori. They were warned not to cut their journey for any
reason-and after choosing their Ori they should proceed to the earth. Oriseeku and Orileemere did
as they were told but Afuwape thwarted the instruction and went off to see his father when he got
to his father, he met some diviners with him who advised him to carry out some scarifies in order
for him to choose a good Orj and he did. Before getting to Ajala, he encountered some obstacles
which he successfully overcame and went forth choosing a good Ori and he became successful. In
the latter, the gods were asked if they are willing to follow their aficionado to the grave, none of
them agreed not even Orunmila the prominent figure among them. They concluded that it is only a
person’s Ori that would go with him to the grave which is true because the head is never cut off
before they are buried except in mysterious accidents where the location of the body is difficult to
find and if at all they find fragment of the body, it is buried. Therefore, the story concludes that no
Orisa blesses a person without the consent of his or her Ori. Because the Ori is an individualistic
property.

There have been problems in history as to how man acquires the Ori, according to

African conception of Ori, It can be acquired in various ways i.e. Akunlegba(one that will kneel to
ican :

llect) Akunleyan (one that will kneel and be given to) Ayanmo. Some have asked whether it is
collec un

" : *s lot on earth whether he will be successful depends on the Ori
by choice. The Ori determines man's

2 is or her Ori by performin
which he whi in heaven. A pGI'SOJ‘I can also change h
1 he choose hile in




sacrifices. Also it js believed

that the type of character exhibited by somebody changes his or her

destiny for instance a person

Who has 80od destiny to put it better bright future gets influenced

by friends and ends his Jjfa in jail,
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YORUBA PEOPLE,

The term morality is derived in « i
from the Latip ¢ moralitas™ meaning to manner, character, and

propet behiaviogr. Morality is the differentiation of intentions, decisions, and actions between those

that are “good” and those that are “bad”.' Morality is widely known for its relativity because it is
nathe:same for:evesy turnan culture and any culture without a modicum of morality, such culture
will collapse. It is also, simply the observance of rules for the harmonious adjustment of the
interest of the individual to those of others in the society, According to Wiredu, *“Morality is used
to mean two things, to say an action is moral we mean that action is morally right and to say an
action is immoral we mean such an action is morally bad”” To define morality, a person will use
the rules or habits in line with the right or wrong he or she follows because morality is the quality
of being in accord with standards of right and wrong conducts or a system of ideas that fall into
that same category®. Morality is needed for adjustment in any society for attaining the morally
accepted behaviour in the individual and in the community at large. Morality cannot be discussed
extensively without an adequate reference to ethics or moral philosophy as others might put it
which is a branch amongst the four cardinal branches of the discipline called philosophy that

i ifferent way.
studies human behaviour and conducts ina very diffe

is derived from the Greek word “ethos” which means character. Ethics
The word Ethics is deriv ‘
ive science of human condu
g to Agulana as cited in Owolabi, Ethics is a

ct! Or the systematic study of the
can be defined as the normat

. Accordin
fundamental principles of the moral law
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stematic reflection upon ki .
” uman behawour With regard to hoy, they ought to behave and what
. nd whas
they ought to do. Ethicg howaver, has ng Unive
Ci

. al definition, It has been defined in various ways
by moral philosophers, depending on theijr y

o HdErStanding of what philosophy itself is, For
ample, the philosophe :
examp Phers of the analyticq| school define it as the branch of philosophy which
helps us to clarify moraj terms ang concepts®

According to Omoregbe, Ethics is the branch of philosophy that helps us understand which
ways of life are worth following and which actions are right or wrong. Good and bad or right and
wrong actions are known in classical moral philosophy as “virtue” and “vices” respectively. Hence
the British philosopher, Thomas Hobbes defines Ethics or Moral philosophy as “the science of
virtue and vice™. It is also defined as the branch of philosophy which deals with “the morality of
human actions”.® Williams Lille defined it as “the normative seience of human conduct”.’ Ethics
therefore reminds us of the negative consequences of bad actions and the approbation that follows

good decds. The question to ask at this junction is what makes an action right (good) or wrong

(bad) which ethics tries to examine, this would be buttressed afterwards. Ethics can be classified

into three aspects.

Normative ethicsy
EC -
Descriptive cth{?i"f’?&

fii,  Metaethics

A




Normative Ethics

» if one says killing is bad, it would be unethical to say

e hates it or because it is agaj ’ =
2 Against God’s law. For a Proposition to be ethical it must be backed by a

reasonable argument that is based op moral considerations, For instance, one should say killing is
bad based on the fact that it destroys a man’s worth and it is not a good deed to take someone

else’s life because he can’t create it,

Descriptive Ethics

Descriptive ethics is also known as comparative ethics, is the study of people’s beliefs
about morality. It deals with examining existing moral trends in order to ascertain what and how

people feel about them. The major objective of descriptive ethics is to discover the nature of

; ; i ing forth different opinions from
morality, For instance the question what is morality? Would bring p

different people because people see things differently and each and every one is entitled to tell or

say th it cars to him. It also discovers what the different opinions to be taken as
e way it app . .

to descriptive ethics. This means that values, interests and
&

expression of morality. This gives s

flict in the course of appraising moral actions.

ethical principles of individuals con




Meta ethics

2 s

0; ti £ ism’
hey are haturalism” ang “Anti-naturalism”,

he former explallls or deIIHES moral g0 ){iness n terms of 1) 1 ile th tter maintain
natura| Ob_]ECtS while 1l e latte

that moral goodness is not a
natural Property that ¢an be ascribed naturalistic terms and conditions

The central problem in meta-ethics s the Problem as to what precisely
‘We mea;

an action is good or
g bad, How do we define a goog action? It is concerned with issues and

questions about morality as opposed to questionsg within morality. However, problem arises in

philosophy when we faj to clarify the concepts we want to use and thereby using them

ambiguously as Tom Regan rightly puts i,

If we do not have a clear understanding of the meaning of words,
we will not have a clear understanding of our question, and if we
do not understand our question, we will not counta answers to
them, this is especially true in the case of questions that ask
whether something is morally wrong. For example, whether the use
of violence is wrong, if we don’t understand what violence is, how
can we even begin to consider the question of its morality.®

To resolve conflicts. there is a need for conceptual analysis and clarification for instance,
el

Wo people may be involved in a moral disagreement without realizing that the dispute relies solely
ethics is referred to as the field of

i . Meta-
On the fact they have misunderstood the terms in use
meta-cthics sorts to resolve the confusion that

s ' _ :
"quiry that considers the meaning of ethical terms,

ises from the inappropriate use of 8 word.




Relationship between Ethjcq and Mnrality

The relationship between eth:
ethi .
CS angd Morality jg similar to the relationshfp between logic and
en logic an

thinking or relationship betw
een theology and religion, This shows that the Jatter i e ainr
is the basis for

r ethics i
the forme 168 ltself before Study Portrays we have 3 sense of li
morality

Their etymological term “ethos” and ¢

“moral” has two meaning, a mora] gng immoral.? we say for example free rational being is a
moral being. In other words, man is by nature a morg| being. This means that a man is subjected to
the moral law and is morally responsible for hig actions. An ethical or mora person is one who
struggles with his or her actions will have negative effect on others.

The other meaning of the term “moral” is opposed to the term “immoral”, This
term means morally bad or morally evil, we say for example the criminals are living immoral
lives.

It is apt to say from the definition of ethics as the systematic study of morality or the

fundamental moral principles shows that there is a relationship between the duo. Hence, we can’t

discuss moral ity outside the scope of ethics or else it would have no meaning. We can also see the

telationship between ethics and morality following the characteristics of ethics posed by JK

Ayantayo, He classified ethics ifto six;
1. Business ethics
2. Medical ethics

3. Educational ethics




4. Politica] ethicg
5. Engineering ethicg

6. Economjg ethics

Business Ethics

Educational ethics

Educational ethics is concerned with oral ryles related to the process of imparting knowledge

in people, Every aspect of education rajses moral Questions of good arid bad, For instance, students

are not supposed to cheat in their exams, they ought to read and prepare for it. Lecturers should not

be biased in grading student’s papers among many others.

Paliticay Ethies

Thi t of Ethics ruminates on moral issues about making which will ensure good
IS aspect o
i low. Fo
gove In thi ¢, both the rulers and the ruled have specific moral rules to follow. For
™ance. In this sense,
instance election result should not be falsified.

E"gineering Ethics




it affects people’s we]| being,

Economic Ethics

We can therefore say, that ethics or

id to be right or wrong, good or bad,
there must be a criteria for Judging such actions that would either justify a person in performing
such an action or refrain such a person from doing the action, For instance, under situation ethics,
a hungry man who steals from a rich man’s table to feed himself has done nothing wrong to be
punished because is stealing was justified based on the fact that he needed to preserve his soul
from dying which is the ultimate virtue according to Aristotle and other medieval philosophers.
Moreso, a man who goes to the chemist to steal drugs because he can’t afford it to give to his
dying wife has done nothing wrong because he has the desire to save his wife. We are of the view

that if th ctually succeeds in saving his wife then he has done nothing wrong but if afier
e man actu

S ill dies, then the man has done
Stealing the d d administering it on his wife then she still dies,
aling the drugs an

on Vi : ival without a just cause.
d deprived another man’s means of survival j
Something wr. g because he had depi

0 vi ike killing, stealing under any
h cthics is against such behaviours like killing
1 the contrary, the christian
L}




ircumstances according o What gy .
it 1S written In the Bible “Thou gh m
: Shall not steal”, “Thoy shal| not

a1 Thi lly brings
kill”. This actually B5 US t0 what CXactly
Y 18 the mora] g,
andardy

For the christian ethicg,
th
> the ten Commandmen;g are the moral stangzrds which preach
living among each other, helping the Needy, o
»

i
. Paying tithes 4, ot be greedy to mention but few,
The Bible stands as the mqp,) standard iy g,

at wi i
hatever the Bible condemns, the christians also
condemn and whoever does not condemn, he

18 seen ag immoral, S0 also the Muslims according to
this set of believers. The Holy Quran s the

moral standard ang they as followers of Mohammed

emn whats i
must cond €ver He condempg. However, there i 2 variation in ethical opinions as to how

problem associated with it, for instance the Christian ethjes Wwhich sees the Bible as the moral

standard would only appraise actions advocated by the Bible and rejects all actions that is contrary
to it. The problem with this kind of view is that some people do not believe in God, for example,
the atheist and the agonistics do not know any moral standard and would do anything they feel is
right. The intuitionist who also believed that adequate knowledge about a thing can only be
derived from intuition not the sense experience because it is fallible and therefore cannot be
trusted. It differs from person to person, in other words, people’s intuition conflict and “intuition
itself provides no way of deciding which of two conflicting intuition is correct”."! someone
fO]lowing his intuition might say “killing is bad” while another following his intuition might say

) . ; depending on the
— d” on a closer look, both of them might be either right or wrong depending
g is goo ’

i i ibrant reader or writer would be
Person’s orientation, The question that pops up in the mind of a vi
§ orientation.

. . e from?
Where does this function intuition come




An action cap be mg i
ral if i3
ly right i is in credenge With the djy;
e the .l - € divine command theory.
€M in the stud i
Y of ethics The question of i
. : what is the
Divine command theory? |g ;; . .
Written by , man of Gogy People’s opinions are different Some
le feel that actiong are rj '
peop e right op Wrong becayse they fee| o this view is known ag the

ethics. Convengior. o .
ehtionalism i 5 Practice derived from the conventionalist

disagree among themselves as to who says so does the 300" A conventionalist theory is the
divine command theory as stated earlier. It holds that “ap act is right or wrong because God says
that it is”. So they would argue that murder is intrinsically bad. Another conventionalist theory is
“Ethical Relativism”, This position holds that right or wrong actions are determined by the society
they fall in because societies vary from each other, what some societies might consider wrong
might be right for another society which brings forth “culture shock” especially seeing something
very strange for the first time. For instance the people of Eskimos who offer their wives as means
of entertainin g their visitors, which is a taboo in Yoruba culture, in a nutshell the culture of society
A is different from the culture of society B. This view also holds that there cannot be only one

moral standard that i applicable to all men wherever they might be found, Ethical relativism is
ral standard that is

i acts are in
largely affected by time, place and also situation one finds himself. Therefore, no ac
argely affecte y time,

d.
. ong, good or ba ;
themselves morally right or wrong ooty iF it s the yard stick for measuing

y ivine command

ies in the divine e

However, problem lie: £ an atheist (one that does not believe in God
o

i+ oping to be view
Morally right actions then what is going




a special kind of feelings such as religion or aesthetic
feelings (some people think they arise from conscience), In ethics, when we are talking about
tightness or wrongness of an action, we have to raise questions on the moral standard of the point
of view of right and wrong. An action can be right viewing it from a different perspectives, an
action can be right absolutely or relatively, legally, divine or spiritually, circumstantially,
Customarily or professionally.'* Every actions is unique, consequently the same kind of action
cannot remain normally the same in all situations, whether an actions is to be considered good or
evil depends on the situation in which it is performed an example is a family that was scattered
during the second world war, A man was captured and taken to a camp in Wales, the wife too was

: ine and the children were all scattered. The man,
“aptured and taken to a prison camp in Ukraine

er weeks o sealching he
I d and he ent back home to Germany, and aft :
y Was soon release Wi y f

Wi desperately looking for her.
n :dea where his wife was and they were desp
found his children but had no i o

gotto ]llS wife in ”kla ne that her am l)l were tog 1 agal
N 1 that h fami ether |
rst, if the person is cr 1tica. ly ill or pregnant

onditions. Fi
for her, But she could be released on tWo ¢
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i the ease of women. Mrs, perge, decideq

- bemme
i Pregnant
g back to her famlly - She arranged With o Sl that she could be released and

© of the Buardg
Wi i to m; 5
condition was medlcally Vverified and she ake her DPregnant and he did, her

5 Teleageq and sh
€ went h i )
told her husband how she 80t out of Prison Ome (o join her family and

think she is dead or maybe she has gotten another family elsewhere,

Moreover, like other philosophical problems, this problem has not been resolved,
whether morality is a function of passion or reason, They have separated into two camps each
arguing for each side, those arguing for reason will be called the “rationalist” for convenience
they include, Aristotle, Plato the Stoics, Thomas Aquinas, Baruch Spinoza and Wilson on the
other hand, those arguing for the passion, these are the philosophers who are not rationalists

they include, Hobbes, Hume, Nietzsche, Schopenhauer, Rousseau, Pascal, Kierkegaard and

Unamuno,

Plato was the first in history that contended whether morality is a function of reason or
w

iparti hich are in three
the Passion. He started by bringing into focus the tripartite of the soul whic
‘ it i tions) and the appetitive
Aspects, ly, the rational part (reason),the spirited( the higher Smintions
» Namely,

- discipline to live a moral life, to
i s morality in terms of self-discip
Part (lower emotions). Plato s ssion under the strict conirol of the

) inging pa
i : St s means bringl g
i ek’ £ a charioteer whose chariot is being driven
ofa

) analogy
™®ason. To buttress his point, he gave an




librating oneself from the servitude of the passion.

The irrationalists are of the view that morality is not the

function of reason, but of the

heart, For ¢

is the heart that leads man to God and to live a moral life. All of them see

Morality as the function of feelings. Hume puts it better as he contends that morality is of the

Passion and not of reason. He opines, “Reason is, and ought only to be slave of the passions,

j t”, Hume says
and can neyer pretend to any officer than to serve and obey there moral judgmen y

i timents, feelings and
Moral jug t based on rational calculation but on sentir
Judgments are no

Otiong For n i i ing “man is a rational animal” he
' M I De Unamuno. 1ejecti gAl‘iStOﬂE S saying t]
lons. igue (=] ,

i jon-feeling not reason, “I do not
s th ishes man from the animal is the passion-feeling
© that what distinguishes

i that which differentiates
kn defined as an affective animal. Perhaps
oW why he has not been defin




What digti .
it Bt regson Bug hat distinguisheg ™Al fom the animafe is e
n n 0 !
passio N a ¢loge Scrutiny, we Would see thy his argumen;
ents are a debaged
form of an argument, | feel that only the pas

sions ing i iki
ns ie, feeling is 4 Striking similarity between
man and other animalg because we as

humans Protect oy Young ones from harm if we can,
and 50 also all animals sort to protect her Young ones from, being devoured by other wild

integrated product of reason and emotion. It is because man is & blend of reason and the
passion and that is why he weeps and smiles, He says i do not know why he has not been
defined as an affective animal. For Hume, “Reason is the slave of the passion that it can claim
ho other functions than that of serving and obeying them”."® This proposition necessarily
Points to the fact that men are free and rational beings. Morality would be meaningless
according to Walter T. Stace, if men were not free as he opines “it is certain, he says, “that if
there s 10 free will; there could be no morality concerned with what men ought to do, and

. If men were not free, it
What they ought not to do”.'® This presupposes that men are free

an indivi ing something right or
Yould be ble to blame, praise and punish individual doing
€ Impossible to blame,

Wrong,
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The Individuals in ¢he Yoruhg Commyy,
nity

The word fo an individual or

e,
Person 4, Yoruba Is “Eniyap»

two meanings, firstly ¢, Normatiye but these gopmg have

eaning and 1
“ astly the ; :
indicates, “the moraj Standing op the ‘ ¥ the litery) Meaning, The former

“physical-materja] part of the humap be
flesh, blood, heart, intestine etc” 20 the secongd element js “Okan”

In Yoruba Ianguagc it appearg to have a dya) character, o the one hand ji is

psychic reaction” 2!

The third component is “Emj» (soul). This is the non-physical aspect in man rather

spiritual; it is alsg immortal because it does not die rather returns to the Supreme Being when

Eniyan dies, 1t js said to be very powerful because it can be said to make vengeance on thoge
that tormented jt while it was one earth. It is also referred to as the life giving agent.

Finally, the fourth element of a person/Eniyan “Ori”, Ori has a dual nature, on the one

d, it refers t
hang, ¢ Tefers to the physical head which rest on the body and, on the other hand, it refers to

. » h.
Eniyan’s destiny which states man’s fate on eart

i " edition third definition is
5 tionary 6" edition t
According to the Oxford Advanced Leamner’s Dicti

the feeling of sharing things and belonging to a

e
More Plausible, it defines the community ity is a social-political arrangement
munity I
() therefol"e a com

§toup i thew‘plac-:‘;: where you live
sty Bl

.

~ t\: Vs
- Y ./‘:,,’ 4/.‘ 29
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ysually made up of peers, Eroup of Persop
which are not necessarily biOlOgical_
pelongings of people With Commypg) Valueg

communalism which defineg and gujdes socia]

N0 matter gy, Viewed, jg larger

» Mosque, church market etc, Apg therefore it
is apt to say that individua] i, the Community

s tied by Communa] jg 8regarious and they do
not believe in isolation, the individya] Makes up the Community and the community makes up
S U]

the individual, Hence, the well being of the ¢

not everybody in the community contribytes to the societal wel| being for instance in the
Yoruba community there are deviants, miscreants and those that are insane, who contribuge
negatively to the community. For a man/woman to be regarded as a prominent member of the

¢ommunity he/she must have created a niche for himself and must have distinguished himself

in various way by contributing to the advancement of that community, the personalities of

) : : ciety must be
Members of the society are also part of his environment in the sense that, the so iety

i ioning.” lucidate this
able to count on its members to contribute to social functioning.” To eluci

i i for me to start with the origin
®lationship of the individual in the community, there is a need

he n [ bi: n of indivi which is also called for
Mo i d d h m'Jy is the main Oﬂ'gf of the indi idval whic
Indivi ual, € Iaml . i t

e Y mmunity, a child is not owned
cnvenience the fhmily of orientation. In th otuba co

ives into the waiting
i w baby arrives into
o i 1 the child is born the ne
md]‘”duauy n el o in the household serve as

senced elderly wives
hangg of the elders of the houschold. Experience

30



midwives, they see thag the ney, bab

Y is deh’vered Safely
ey The Baby is ot ey, o otherater
Irth eyee t dur;
then rest in the care of Co-wives, husbapg mn s
o
jncluding semior sister+g hieces ang

Cousing, gy
immediately and may be Punisheg

> @ chilg Wwho misbehaves is Correcteq
by any of tpe el

and since opg is, therefore I am?»
of the individug) on his community,

in a non-

industrial Nigerian subsistence €conomy for
Mtance, gy, community owns the land and giv

es it out to any individual (adult) of that

i i orts fo the solidarity and
Mgy, Whenever he needs to make use of it which purp

i called “owe” which beseech
Hesiy gy the Yoruba community. Moreso, there is system

B3 ; he}p e thers in which is given
H other:
b”ifd,‘ng 2 house o learing a forest for farm but requires help from
c

€] i v vour, for instance,
ific task through their cooperative endeavou )
T on specific
|

4
.F

i is called upon
. is whenever him too js ca
by Others jp g mmunity based on reciprocity that is wh
S1n the co
h

ind of mutyal
i task. Another kin
il "spong Sometij ons-in-law are called to help in the
- S0metimes sons-



. Each person like we
reiterated earlier js 5 representative of not only himself but for his or her

family and what
he/she is doing or not doing well will affect him and his family which would change peaple’s
Pereeption about them in the society for example one is expected even in the pursuit of his
oW interest to be careful not to tarnish any tradition laid in his family.
To have a good grasps of the nature of morality in the Yoruba culture, some ethical
Concepts have to be discussed. There are numerous and they are “Ese”, “Eewo”, “Egbin”,
“Abuku"_ “Ihaye”, “idaa” among others. Starting with “Eewo”,” this is interpreted to mean

: ibited by the Supreme Being, the
fabog i English language in relation to things prohibited by

tors to repel the
H r the gods or ances
anmtors for instance, consuming the offerings meant fo

s Instance,

ded. Yet
that have been offen

de to the unseen forces

“nsequences sacrifices have to be ma
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snother 15 “APUKU™ which literalyy transjateg

;vblemish”. In the Yo
morality to act against mopy expecta.tio"s istoe

fuba undersfanding of

Xhibj¢ a mo,
ral blemish and wj i
‘ N ill for Instance,
a conse uence, i i ’
be shy: @ q 0 raise they YOIES i pupie Participay,
Clpate in the discussion of

community affairs. In fact, to have Such blemigp, i8 to be .
NWort Y of.
peer or holding a fesponsible ofy;

Communigp With one?
ICe in the Commupjy,

s

all de; artment of |;
There is ng formal distipcr: o s
secular, between the religioys and the non-religioys,
between the Spiritual ang the materig|s areas of Jife,
Whenever the affi

icans jg, there js hjg religion. He carried
It to fields where he is sowing seeds or harvesting a new

crop; he takes jt with him to the beer party or 1o attend a
funeral Ceremony; and if he jg educated, he takes religion
with him to the €xamination room g school or in the

university; if he js 5 politician he takes jt to the house of
parliament ¢

From Mbiti’s quote, it is obvious that the individual in the Yoruba community
tannot do without a modicum of religion as these can be seen in Bolaji Idowu’s structure of
the African traditional reli gion.

To start with the first is the belief:
i. The belief in God

ii. The belief in divinities

iii. The belief in Spirit

iv. The belief in ancestors

SR
i medicine.
v. The practice of magic and
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It is important to note that the five
s

yfcans are in all religiong because relig

individuals and God,

This is the belief thy, the Supreme Be

ing jg Called Qy,,
the Igbos, and Oludumare by the Yorubg to m e = A y

€ntion butafew He i
‘ - He is regarde
all things, the world, The Sustainers gpnq Tuler, i

the gj i i
€ giver of life whe 13 above 4]) divinities jn

d controller of human destiny. The

Beliefs in Divinities
It is ubiquitously believed by Africans that God created the divinities to fulfi]
Specific functions, and owe their existence to Him as they have no existence of their own and
have no absolute authority, Their authority is delegated from the Supreme Being. They also
stand gg intermediaries between God and man each of them can be regarded as “head of
dﬂpartmentg” because they own particular job. For instance, Ogun is in charge of metallic |
Substances and all activates connected with metals. Sango is in charge of thunder, Tle is )
“Soclated with agriculture, fertility and productivity. These divinities include Ori-nla,

< i 1d be discussed.
] Ol“unmi[a Sango, Esu, Olokun only some of this divinities wou
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grinsa-nla

and hjs temple jg Painted whige,
Orunmila

Like we reiterated earlier,

Orunmijy is God’s deputy concerning issyes of wisdom
and knowledge and nicknamed

“Eleri Ipin» meaning witnegs to man’s destiny,
Sango

This is the thunder and lightning divinity. It is befieved among the Yoruba that he

was the 4”‘A[aﬁn of Oyo and hig reign was tyrannical, Hence, he is a deified personality, In

his rage, he could kill by spurting fire from his mouth to his enemies
Esu

The Esu is the divinity of mischief, which can make things difficult for mankind, Le

i i d conducts of
is charge of tituals and human conduct. It is duty to look into the behaviour an.

human and also other divinities.

Beljer i Sprits

i ica. All Africans especially
£ spirit occupies a prominent place in Africa
The existence of spiri

irits. The
irits and the human spiri
, hat there exist two spirits; the nature sp
¢ Yoruba beljeves that the

i defiling them
€s t o] atural things sacred an
i 1 hose spirits that make some Il tu d and
irit involwv s tho

the Iroko tree is very good for

instance,
them. For In§
oulg pe very harmful to those who defy




f,fwoﬂd but should not be used for £
i

Irew,

. %od by 5 male gender, 4
jssfied Int0 60 the long oy -
i

nd the re%nﬂy o , the humay Spirit Which
3 = 7 a Oheg, The

e spirit of Abiku. It s believeq that (e i i g Y are the ghogt SPirits ang

98¢ Who pay,

8 S()me are

jsto the womb of the pregnant WOman

© recently died are still
hal'mﬁJl as they Wond,

€T around ang S0me stea]
these are the Abiky - 5 case

) here 5 Woman gi ;
of birth and the child that djeg come e

agony to the mother and the family concerneq.

The Ancestors

‘ physically and can also take new forms through reincarnation a process Whereby the ancestor

| live again but in the lives of their grandchildren these children are called Babatunde,

Yetunde,

Iyabo,

Babajide. Similarities are seen in these children in most cases in terms of character
aud disposition the child might possess. However, the ancestors stand as shield to their
i ili i i with
families when pleased and also could attack their families with plagues if they are angry
i . As there are
them, We suffice to note that not all dead ones are qualified to become ancestors. As
include, that the
Tequirements to fulf] before one can be qualified to be an ancestors these in
jed a good death, not by
PEISON must have lived a good life while on earth must have died a g ]
to an old age before he dies by those who had
i 0 al
dcident op through poison, must have grown up

f ood and enviable
. [athemUStbeoag
head}’ bec:om ancestors and ano ‘

€ an

tharagte, before he dies. _—
tructure listed above contribul
The belief in these s

'ty 1. Some W knu

S 1s not t b in the communl are mora S h

e mem~bers

| = ] ; thi i 0 say that a“ 0 know
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equences of obeying them ye stil
cons
L

ifications. And these
ot

ing a responsible offi
poldin

I disobe,, and the

are those 0 Constity¢e the

Ce in the community.
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| paises, music and dance,

Perce as a product of morality

All human beings desire Peace and it (peace) is defined as the totality of well beings,

fillness of life. And in Yoruba, it is called “Alafia” connoting “the sum total of all that man

May desire; an undistributed harmonious life™.! if one is therefore lacking in any of the basic
hings hat are considered essential to life in an African society (like good health, a wife or a
i i ing all these things and
husbﬁ"d’ children, means of sustenance of one’s family) or if one, having a z
ip wi rs of the community either
#he or she is not having a good relationship with other membe !
ction that is capable of hindering
Mg or dead cannot be said to have peace. Also any a

nin, fish or unjust
from atta i h of peace. A scl
e ining the fullness of life is considered a breac p
en whe . cial and is therefore regarded b
r she vi i geen as an antisocia i
g is not violent is seen Y
» &ven when he or she is n . e
f Can a 2 i ace when a person or grou of
enem as well brings pe group
Ihe . Hﬂﬂnoﬂ S
: S y of peace. y

its.
. fia (1 987) post
;1 duties as Eme
Persgns di . «ious and social dui
Isc heir religiou
hargesﬂt eir relig

o
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The goal of interaction o beings ;,

frica world~views is
jion of beings leads to th Mutug] strengthening Of the
ordci
o

M onpe being Weakeng Other beiy,
mony and integration of the AR
el

e maintename of the

ings involved
wth of life. A pernicioysg inﬂuence fro
rhfgw

, and enhanceg
g8 and threageng
Hence, anyone wheo breacheg the harrnonious co

“€Xistence of the Members of the
unity is made to make up for jt through Teparation,
o

he harmony that is to pe Mmaintaineq
buman to experience peace i ot only by alsp Spiritua)
for hu

and comic g4 Lv Taylor Opines,
A man’s well-being consists in keeping in harmg

Ny with the Cosmic totality. When

ClethS, tlle]e are pec fic eriods of the year marked out for the
5 ]
In many AiIlCaﬂ SO

I litigations are
ek or a month,
During this period, which may last for a we o
. owfpeace- . just acts are avoided for fea
1 d all forms of violent and unjust s
| T iod sometim
SUspended while quarrels an Ny
Wi iti the ancestors.
incrr the wrath of God, the deities and e
k- breach whicl
it i ieved that any
i nd it is believ
froceed the plantlng season a

ic harmony,
iritual or the cosmic
i e spiritua.
If a person breaks either th
forwoyrg lead to a poor harvest.

ity. Sometimes individual’s

o munity.

the | hat ensures reverts on the entire co;: harmony and all the mﬁmbers.of

Iee %k of peace ¢ : rifices are not enough to restore t.s thus a strong sense of the social
B c i :

rhPfiratlons In terms o SZ upon to right the wrong: Tht‘:l""cial harmeny and cosmic harmony.

di; ©mmunity are callIB duct, Of all the breaches of 50 .

“5i0ns of immoral conduct.

from God and he

life is sacre
ious because

t ; most seriod

e""lflating human life is the

41




right to ing :
jone bas the rig FISITUDt 1 ot ANytime pe ch
) OUSﬁs Th
n t [ o
fes the earth and this cap, 1, Seen for instance Wh i
il anythip,
g that

gera, 892t Or hicken, Jg jg Moral]y advigeq d
0 dig g e
and

imal and later cover jt up with Sand anq it is
gound. Also human beings typy to Gog who

| lamony 10 festore peace dug gy ;. limitatj,

ns in attainjp,
£ , 8 and majngy;; ;
tremselves and in the Society at large 254 that ; 1aining peace iy the

usvally perform what the
ifices). According to Awolalu, thig

sirifice is a carried out when there s an outbreak of plague ang diseases, famine fajlure of
¢ops and sudden death which the people believe is as result of the anger of the 8ods or God,
the Manipulation of the evil spirits or defilement by men. This is done by making efforts to
locate the fauses of the trouble and to remove them Placate the divinities, the gods or God and
Yin them back to their sides, These cannot be successful with the priest of the divinities or
£0ds for instance Sango and Ayelala in the Yoruba divinities hate stealing, witchcraft, bad
Mdicing and other vicious prae tices.” When Sango visits the perpetrators hehhur: : st::
: ba the chief pri
Hich damages windows, doors, houses, and even human beings. The Ntihere would be no
. ite is not performe

#Sangq has to be notified. The belief is that Ifthe, lzlw ) I;cl prestore peace that has been
Peae in the Jand. They beseech God and the divinities @ help

Violateg
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ulk of Progress without making Tecoyrge to
Peace

s a8 Y()“-lba

Song ex

smple and straight term « want ¢ build , " Presses this iy very

om
these things are impossible» ?

of life. This then always allows some foom for progress, When an individual or the
‘ommunity has peace Wwithin, the terrain is prepared for yet more peace, and this brings the
individual or the community closer to the fullness of life. This is the true meaning of progress.

tis just another word for more peace. And there cannot be more peace unless there is some

peace a[ready.
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are cases in which People defy these Jawsg
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ing and forbidden, It jg believed among the Yomba

that keeping of the taboo give joy, happiness, wealth, comfort and long life and the violation

of the command of the taboo bring aboyt misfortune and mystery on the person that Violate it

while, it is prohibited action and the breaking of it is followed by supernatura] penalty. For

instance it js believed the yam is a sacred entity because it was formally a man and should not

be kicked, if kicked, the penalty for the culprit is that he would be lame because kicking the

Yam woylqg eventually break it which would ease deterioration, salt also must Tmt be trodden
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